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Introduction to the Choveret 5773
So you’re probably thinking about camp this year...
You probably know that there is a rotating method for deciding camp themes based on the 4 pillars of RSYNetzer’s ideology – Reform Judaism, Reform Zionism, Tikkun Olam and Livluv – whereby we go through each
of the 3 (minus Livluv) once every 3 years...
And you probably know that this year’s turn is Reform Zionism...
Well, I’m happy to introduce you to...

RSY-Netzer Choveret 5773:
The Times of Israel
This choveret (meaning handbook) should help you on your journey to writing the best pe’ulot RSY-Netzer has
ever seen! It will help you consider what you think about Israel’s history, politics, demographics and
personalities, give questions to consider and ideas for pe’ulot – though this certainly shouldn’t stop you doing
your own further research! Going through this should be an enriching process, so we encourage you all to take a
moment before you start planning to say the prayer for Jewish study:
Baruch Attah Adonai Eloheinu melech ha’olam, asher
kidshanu b’mitzvotav vetzivanu la’asok b’divrei Torah.
Blessed are You, Eternal our God, Sovereign of the Universe,
who has made us holy with God’s commands and commanded us to busy ourselves with the words of
Torah.
Remember that the opportunities for education do not end with pe’ulot! You will have conversations with
chanichim all the time, and can seize opportunities all over the camp to think about Israel. You could integrate
different regions in Israel into your chuggim, taking a journey of artistically representing Israel from North to
South. Or you could introduce the chanichim to famous Zionist thinkers in your dorm time – the possibilities
are endless.
Also, this choveret doesn’t just have to end at camp! We have sprinkled throughout the book places for you to
go and learn more about every side of the politics, the conflicts and the ordinary people who live there. We hope
that these launch you into deepening your relationship with Israel.
Lastly, before we get to the book proper, there is some basic information about Israel and Reform Zionism,
followed by a creative pe’ulah guide to get your pe’ulah juices flowing.
Good luck!
Jeremy Tabick,
Editor of RSY-Netzer Choveret 5773
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(i) Israel Quickstart Guide...
Population: 7.8 million (in April 2012).
Area: 20,770 square km.
Parliament: called the Knesset – has 120 seats, national elections once every 4 years.
Head of state: President Shimon Peres (since 15 July 2007).
Head of government: Prime Minister Benjamin Netanyahu (elected 2009).

Timeline of the State of Israel
1948 End of British mandate, state of Israel proclaimed (14
May). Israel invaded by five Arab states (15 May) – War
of Independence (May 1948 - July 1949). Israel Armed
Forces established.	
  
1949 Armistice agreements signed with Egypt, Jordan, Syria
and Lebanon. Jerusalem divided under Israeli and
Jordanian rule. First Knesset elected.
1950 Law of Return is passed – all people of Jewish ancestry
and their spouses to be given rights to Israeli citizenship.
1956 Sinai Campaign and Suez Crisis – Egypt closed off the
Suez Canal to Israeli shipping. Followed by an Israeli,
French and British campaign to cripple Egypt’s air force,
until a ceasefire was called.
1962 Adolf Eichmann tried and executed in Israel for his part in
the Holocaust – the only person ever to be executed by
an Israeli court.
1966 Martial law for Arab Israelis end – up until this point, they
were subject to military rule, sometimes being evicted
from their homes.
1967 Six Day War. Israel defeats its neighbours in a preemptive
assault, taking control of the Sinai Peninsula, West Bank,
East Jerusalem, the Gaza Strip and the Golan Heights.
East Jerusalem is annexed and its inhabitants given Israeli
citizenship.
1969 Egyptian-Israeli War of Attrition – fighting broke out along
the Suez Canal. Egypt shelled Israeli positions, Israeli
planes made deep strikes into Egypt.
1973 Yom Kippur War – Syrian and Egyptian armies launched a
surprise attack. After many losses on both sides, Israel
fought off the attackers.
1974 Palestinian Liberation Organisation (PLO) given observer
status at the UN and leader Yasser Arafat addressed the
General Assembly.
1978 Camp David Accords include framework for
comprehensive peace in the Middle East and proposal for
Palestinian self-government. This lead to the
establishment of the Palestinian Authority (PA) that rules
the West Bank to this day.
1979 Israel-Egypt peace treaty signed.
1980 East Jerusalem annexed by Israel.
1981 Golan Heights annexed by Israel.
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1982 Israel withdraws from the Sinai. Attempted assassination of Israeli ambassador to Britain used as a
pretext for Israel to drive the PLO from Southern Lebanon – 1982 Lebanon War. PLO withdrew and
new Lebanese president signed a peace treaty with Israel.
1985 Israeli troops withdrawn from Lebanon. Operation Moses – immigration of Jews from Ethiopia.
1987 First intifada begins in the West Bank and Gaza – increased terrorism against Israeli targets by
Palestinians.
1991 Operation Solomon – airlift of Jews from Ethiopia.
1993 Oslo Accords – Declaration of Principles on interim SelfGovernment arrangements for the Palestinians signed by
Israel and the PLO, as representative of the Palestinian
people.
1994 Implementation of Palestinian Self-Government in Gaza
and Jericho area. Israel-Jordan peace treaty signed.
1995 Prime Minister Yitzhak Rabin is assassinated.
1996 Rise in terrorism against Israel. Operation Grapes of
Wrath in response to Hezbollah attacks on Northern
Israel.	
  
1997 Hebron protocol signed by Israel and the Palestinian
Authority (PA) – Israel agreed to withdraw from Hebron
and other places in the West Bank.
2000 Israel withdraws the remainder of its forces from
Southern Lebanon – the area became under the control
of Hezbollah. Second Intifada breaks out.
2001 Israel begins to erect a security fence to separate the
West Bank from Israel.
2002 UN Security Council Resolution 1397 – demanding an
end to Israeli-Palestinian violence during the Second
Intifada, advocating a 2-state solution for the first time
from the UN.
2005 Israel disengages from the Gaza Strip, moving around
8000 Jewish settlers to homes across Israel.
2006 Hamas wins election in Gaza and renounces all
agreements with Israel. Second Lebanon war breaks out
after Hezbollah kidnapps 2 Israeli soldiers.
2007 Hamas seizes Gaza Strip and replaces Fatah officials with
their own. Annapolis Summit – US President Bush tries
to restart Israeli-Palestinian peace process.
2008 Israel launches a defensive assault against Hamas in
Gaza after rocket attacks in Israel escalate.
2010 Israeli naval forces raid and capture a flotilla of ships
organised by international Palestinian rights activists
which attempted to break the Israeli and Egyptian
blockade of Gaza.
2011 Cottage Cheese Protests – widespread protests about
the cost of living in Israel. Gilad Shalit, captured Israeli
soldier, released in a prisoner exchange with Hamas for over 1000 Palestinians.
2012 Israel launches offensive in Gaza in response to continued rocket attacks.
Maps from The Routledge Atlas of the Arab-Israeli Conflict, by Martin Gilbert.
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The Process of Peace between Israel and its Neighbours...
When the state began it was
surrounded by hostile
neighbours – Egypt, Jordan,
Syria, Iraq and Lebanon all
attacked during the War of
Independence. Over time
these relationships have
changed, sometimes for the
better and sometimes not, as
has the relationship between
Israel and the Palestinian
Territories. Many people all
over the Middle East want
peace and there have been
many attempts to get it in
many different forms. Here is
a summary of some of the
steps Israel and its
neighbours took to make
peace and what happened
when they succeeded or
failed.

The Golan Heights

The West Bank

Jerusalem
Gaza

The Sinai

... Egypt
Egypt was at first one of the most hostile nations towards the new Israel, and the fact that for
many years this has not been true is a true triumph of the peace process. In the early years, there
were huge tensions on the Egypt-Israel border – the Suez Crisis and the War of Attrition marked
times when this was especially pronounced. In the 1967 war, Israel took vast swathes of Egyptian
territory (the Sinai peninsula) with the aim of establishing a buffer zone between the two
countries, as well as offering to give the land back in return for peace (one of the most successful
of Israel’s “Land for peace” strategy). Indeed, all of the Sinai was returned to Egypt by 1982 and
the Egypt-Israel peace treaty was signed in 1979. Egypt’s president Anwar Sadat was considered
a hero by many for getting the Sinai back, but his peace treaty eventually led to his assassination
by radical members of the army in 1981. He was replaced with Hosni Mubarak who was the ruler
of Egypt until he was ousted in the Arab Spring of 2011. The new government in Egypt following
the revolution seems more extreme than Mubarak’s and this is of real concern in Israel. In
particular, the Sinai has a lot of militants not controlled by the Egyptian army and this has caused
recent problems on the border with Israel. However, despite these setbacks, Egypt remains at
peace with Israel to this day.
... Syria
Syria has never signed a peace deal with Israel, though there has been much negotiation over the
years about the Golan Heights – a territory that Syria still claims, that Israel conquered during the
Six Day War, and annexed in 1981. With the civil war in Syria at the moment, many Israelis are
nervous about what may emerge from the war-torn country, and what might spill over the
borders while the fighting is ongoing. There have been alleged shelling from Syria in the Golan
Heights recently and the Israeli military has engaged some Syrian units, but so far Israel has not
got majorly involved.
... Lebanon
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Relations with Lebanon have been shaky for Israel. During the 1980s, the Palestinian Liberation
Organisation was based in Southern Lebanon and the Israelis had to launch an invasion in 1982,
the first Lebanon War, to remove them; the two countries signed a peace deal later that year.
Their military retained a presence there until 2000, but the Lebanese government failed to exert
control of this area and the terrorist group Hezbollah took control instead. When Hezbollah
captured 2 Israeli soldiers in 2005, this led to the second Lebanon War. Since then relations have
been quiet between the two countries and there are no outstanding border disputes.

... Jordan
After the War of Independence, Jordan controlled the West Bank, formally annexing it in 1950,
this annexation not being recognised by the international community. In 1967, Israel took the
territory and Jordan ceded any claim to it in 1988. There were, however, other border issues that
Jordan and Israel had not sorted out between them, and these were finally settled in the IsraelJordan peace treaty of 1994. For many years, relations between Israel and Jordan have not been
hostile.
... The Palestinian Territories
This, in many ways, the Palestinian Territories is at the heart of the peace process. Israel took
control of Gaza and the West Bank in the 1967 War and for many years administered these
territories. The PLO has been the representative of their people since the 1960s, though they
have been in exile during much of this time. In 1978, the Palestinian National Authority was
established, to pave the way for Palestinians governing their own affairs in their own lands. But in
1987, tensions between the two had grown so much that a period called the first intifada began.
This involved increased terrorist attacks from Palestinians on Israeli targets and was a terrifying
time for Israeli and Palestinian citizens. There was a glimmer of hope in 1993 when the Oslo
Accords were signed between Israeli prime minister Yitzhak Rabin and PA president Yasser Arafat.
It laid out principles for establishing a full Palestinian interim government. Both of them received
the Nobell Peace Prize for signing this, but Yitzhak Rabin was also assassinated in 1995 by an
extreme right wing Israeli. Unfortunately, though it seemed promising, the Oslo Accords failed to
bring the peace that had been hoped and 2000 saw the beginning of the second intifada. In
response, the Israeli government began to build the security fence to prevent terrorists from
entering Israeli territory. This fence only goes partially along the internationally recognised
borders between Israel and the West Bank and is a very troublesome issue.
One of the major issues in Palestine-Israel relations is that of East Jerusalem. This was conquered
by Israel in 1967 and formally annexed in 1980 – but this takeover has not been internationally
recognised. Both sides want to claim Jerusalem as their capital and the future of this city –
whether united or split – is a key obstacle to peace.
The Palestinian Authority was supposed to rule both of the Palestinian Territories – the West Bank
and the Gaza Strip. In 2005, Israel pulled out unconditionally from Gaza, and from some parts of
the northern West Bank, in another “land for peace” deal. In 2006, Hamas – an organisation with
both a military and now political wing that does not recognise Israel’s right to exist – was elected
to power in Gaza. They violently took control soon after, ousting the PA officials. Over the years
since there have been continued rocket attacks from Gaza into Israel, often resulting in Israeli
retaliation. Israel also maintains a blockade around Gaza to prevent the flow of weapons to
Hamas. Many from both sides have died and this remains today one of the biggest obstacles to
the peace process.

Celebrating Israel’s Achievements
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For a small and young country, Israel has done a lot! Here are some things that Israelis have
invented...

Israel pioneered the drip irrigation system to
increase yield and quality of crops in dry
climates. It is now used all over the world –
e.g. the Middle East and California.

The original IBM computer from the 1980s
used this Intel 8808 microprocessor –
developed by Intel’s Israel division. More
recent Intel processors are also designed by
Intel Israel

The original internet chat program, ICQ, was
developed by Mirabilis – an Israeli company.

Israel has won 10 Nobell Prizes since it’s
founding – 4 chemistry, 2 economics, 1
literature and 3 peace prizes.

According to the Israel Information Booklet produced by Israel Experience, Israel has...
• One of the highest numbers of engineers,
scientists and people with PhD’s per capita
• The world’s second highest per capita of
published books

• The honour of being the only country to
enter the 21st century with a net gain in the
number of trees
• The most museums per capita of any
country in the world

Want some news about modern Israel? Check out www.israel21C.org – an online magazine about 21st
century Israel.
All images from Wikipedia commons
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(ii) Introduction to Reform Zionism...
RSY-Netzer is a Reform Zionist youth group – one of the 4 pillars of RSY-Netzer’s ideology is Reform
Zionism. That’s why we’re doing this camp theme in the first place! But that doesn’t help if we don’t understand what it is we mean by “Reform Zionism” and how it applies to our lives as madrichim and outside the
movement.
Is there a requirement for all madrichim to believe in everything that RSY-Netzer believes? No! But it is
nonetheless important that you know what it is that the movement believes. It may be a useful perspective
from which to talk about Israel, and it may help you articulate your own views. Further, the Reform part of
Reform Zionism indicates, like in our Reform Judaism, there is room for dissenting views and disagreement
and that’s okay – even more, perhaps ideal! Good quality disagreement makes our views clearer and more
thought out, and challenges us to be able to defend them and think them through carefully. This is vital to
what it means to be a Reform Zionist.
Below are some excerpts from the RSY-Netzer PB&A (Policies, Beliefs and Actions) about Reform Zionism
and where it fits in with RSY-Netzer.
RSY-Netzer believes:That as Reform Zionists we place at
the heart of our Zionism key notions of
peace, equality and justice.
That there should be equality within
Israeli society between Reform Judaism
and orthodoxy; religious and secular;
Jew and non-Jew.
That Bogrim should strive to further
these ideals through their actions and
involvements wherever in the world
they choose to live their Jewish life.
That we have a responsibility to be
well informed, and engaged with
events and politics in Israel.
That there is value in engaging with
Zionist tradition and history; the
multifaceted debates about Jewish
peoplehood held by early Zionists
about the meaning of Jewish
peoplehood add vibrancy to the Jewish
people, revived the Hebrew language
and inspired Jews around the world.

That working towards peace is the
highest ideal and priority, and that it
arises directly from care and concern
about Israel’s future and peoples.
That for the sake of peace Israel needs
to and should make some painful
compromises.
That we recognise that there are
competing narratives in the IsraeliArab conflict and believes that if all
sides were to understand and
internalise these narratives, that would
further the pursuit of peace.
That we should strive to be a force for
peace and not for continued conflict.
Israel's best hope for safety and
security lies in a comprehensive peace
with its neighbours. That means a twostate solution: Israel and Palestine.
That we can create a youth counter
culture within our movement able to
positively affect ideas in wider Jewish
and British society

(see the full document, available from the RSY-Netzer office, for more details)
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(iii) Guide to writing creative (and amazing!) pe’ulot...

If	
  you	
  had	
  no	
  financial	
  constraints	
  and	
  no	
  time	
  constraints	
  
what	
  would	
  you	
  do	
  to	
  get	
  your	
  educational	
  message	
  
across?	
  
	
  
How	
  will	
  you	
  make	
  every	
  peula	
  memorable	
  and	
  
enjoyable?	
  
What	
  peulot	
  stand	
  out	
  in	
  your	
  mind?	
  

If	
  you	
  wanted	
  chanichim	
  to	
  
learn	
  about	
  the	
  creation	
  of	
  
the	
  State	
  of	
  Israel	
  would	
  you	
  
recreate	
  negotiations	
  
between	
  countries	
  and	
  the	
  
different	
  arguments	
  that	
  
were	
  being	
  put	
  forward?	
  

To	
  learn	
  about	
  Israeli	
  society	
  today	
  
would	
  you	
  prepare	
  your	
  chanichim	
  
for	
  an	
  interview	
  and	
  then	
  do	
  a	
  
cultural	
  exchange	
  online	
  through	
  
Skype	
  with	
  young	
  people	
  in	
  Israel,	
  
followed	
  by	
  creating	
  a	
  museum	
  of	
  
us?	
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5	
  Top	
  tips	
  leading	
  from	
  Chinuch	
  to	
  Kefjewcation	
  
	
  
1. Approach	
  all	
  pe’ulot	
  as	
  a	
  challenge.	
  A	
  challenge	
  to	
  yourself	
  to	
  make	
  sure	
  
that	
  chanichim	
  are:	
  
a) Having	
  fun	
  
b) Learning	
  the	
  3	
  key	
  pieces	
  of	
  information	
  that	
  you	
  want	
  them	
  to	
  learn	
  
c) They	
  will	
  always	
  remember	
  this	
  pe’ula.	
  
	
  
2. The	
  knowledge	
  we	
  remember	
  the	
  most	
  is	
  the	
  knowledge	
  that	
  we	
  reach	
  
ourselves.	
  This	
  is	
  rather	
  than	
  just	
  being	
  told	
  the	
  answer.	
  Always	
  use	
  
questions	
  and	
  experiences	
  rather	
  than	
  just	
  telling.	
  
	
  
3. All	
  chinuch	
  can	
  and	
  should	
  be	
  an	
  interesting,	
  fun	
  and	
  immersive	
  
experience,	
  you	
  are	
  on	
  RSY-‐Netzer,	
  there	
  are	
  no	
  limits	
  to	
  the	
  world	
  that	
  
you	
  can	
  create	
  for	
  your	
  chanichim.	
  
	
  
4. Start	
  writing	
  all	
  pe’ulot	
  by	
  looking	
  at	
  the	
  educational	
  aims	
  that	
  you	
  have	
  
been	
  given	
  and	
  thinking	
  how	
  in	
  an	
  ideal	
  world	
  with	
  no	
  limits	
  on	
  your	
  
budget	
  or	
  time	
  you	
  would	
  do	
  them.	
  Don’t	
  you	
  know	
  that	
  you	
  can	
  get	
  to	
  
the	
  moon,	
  just	
  by	
  covering	
  windows	
  in	
  dark	
  paper	
  and	
  then	
  walking	
  
around	
  a	
  room	
  as	
  if	
  there	
  is	
  no	
  gravity	
  and	
  making	
  heavy	
  breathing	
  sounds	
  
–	
  anything	
  is	
  possible	
  on	
  Shemesh.	
  
	
  
5. Variety	
  is	
  the	
  spice	
  of	
  life	
  and	
  in	
  pe’ulot	
  writing	
  this	
  is	
  even	
  more	
  true.	
  If	
  
every	
  pe’ulah	
  is	
  focussed	
  on	
  discussions	
  and	
  free-‐roams,	
  that	
  will	
  get	
  a	
  bit	
  
boring.	
  If	
  on	
  the	
  other	
  hand	
  you	
  use	
  a	
  new	
  technique,	
  something	
  that	
  the	
  
chanichim	
  can	
  associate	
  with	
  from	
  home,	
  or	
  something	
  completely	
  out	
  of	
  
the	
  ordinary	
  it	
  becomes	
  SO	
  much	
  more	
  exciting.	
  The	
  list	
  on	
  the	
  top	
  of	
  the	
  
other	
  page	
  may	
  give	
  you	
  some	
  ideas,	
  but	
  they	
  really	
  are	
  just	
  a	
  starter.	
  

	
  

1. The Jewish people’s connection to the land of Israel over the ages...
(an exploration through text)	
  	
  by Jeremy Tabick
TIMELINE

-c.2000 Era of the
Patriarchs
(Abrahaam,
Isaac etc.).

Had no land, Israelite
ancestors were nomads.

-c.1500 Time of the
Exodus

No land yet!

-c.1200 Time of the
Judges

First archaeological
evidence of a people
called Israelites living in
Israel

-c.1000 King David

Unification of Israel as
one kingdom.

-c.950

Kingdom splits into
two: (Northern) Israel,
and (Southern) Judah.

-722

-586

After King
Solomon's
death

§ What significance do you

From the Torah...

attribute to this promise? Is it
(Promised Land)
meant to be...
• literal?
Genesis 15:7, 18-21
• still in application today? 7God said to [Abram, i.e. Abraham], “I
• a historical event?
am the Eternal who brought you out
• an irrelevant part of
from Ur of the Chaldeans to assign this
Jewish tradition?
land to you as a possession.” [...]
This is much larger than the
current borders of Israel, and
much larger than other places
in the Torah where the borders
are mentioned.
➢ What does this say about the
idea of the Promised Land?

18

On that day, the Eternal made a
covenant with Abram, saying, “To your
offpsring I assign this land from the river
of Egypt to the great river, the river
Euphrates: 19the Kenites, the Kenizzites,
the Kadmonites, 20the Hittites, the
Perizzites, the Rephaim, 21the Amorites,
the Canaanites, the Girgashites, and the
Jebusites.”
Translation: JPS	
  

These are all tribes that were
living in the land of Israel. They
have to be removed in order for
Abraham’s descendents to
inherit it.
➢ How does that make you feel
about being promised this land?
➢ The Bible says often that
these tribes are immoral. Does
this change your opinion?

★ How does it make you feel when you are promised something?
★ Simulation game: different groups trying to get their hand on the

Defeat and
10 tribes taken into exile
destruction of by the Babylonians.
the Northern
kingdom

same piece of land. Each have relevant claims, but have to get the
support of the majority of other groups to claim it in the UN (or
similar). How difficult is it to get land you feel you are promised?!

Destruction of The kingdom of Judah
the First
also taken into exile.
Temple

	
  

Borders listed in this passage in
black on this diagram. Compare
to the borders of modern Israel
(in blue – roughly).

KEY
➢ Textual question – to help you think
through the details in the text, problematic
or unclear words etc.
§ Big idea question – to help you think
through some of the big ideas raised by this
text
★ Pe’ulah thoughts – some ideas for
pe’ulot, and also some questions designed for
getting across some of the major themes to
your chanichim.

	
  

TIMELINE
-539

-c.330

-c.160

Alexander the
Great conquers
the Persian
empire

Maccabean
revolt

Maccabees fight for
sovereignty and
religious freedom, as
well as freedom from
Greek influences.

Hasmonean
sovereignty
begins

-63

Romans
Israel becomes a
conquer Israel Roman province.

Hasmoneans
(Maccabees) rule
Israel as an
independent nation.

Destruction of Israel loses abilities
the Second
of self-governance
Temple
under Roman
authority.

132-135 Bar Kochba
revolt

Judeans rebel
against Roman rule
and lose (horribly).

c.200

Many Jews still live
in Israel, it is a
centre for Torah
study. Many Jews
have also left for
Babylon.

	
  

Editing of the
Mishnah

§ Do you weep for Zion?

Israel becomes the
Greek province of
Judea, and upon
Alexander's death, a
Syrian-Greek
province.

-110

+70

From the Bible...
(Songs of Zion)

Second Temple Some Israelites
built
return to Israel, it
becomes the Persian
province of Yehud.

§ Why must we remember
Jerusalem, even when it’s
destroyed?

★ Great for Tisha B’Av

pe’ulot! The Ninth of Av
is the day we remember
the destruction of the
Temple in Jerusalem.
★ What things should we
never forget?

	
  

Psalm 137:1-6
By the rivers of Babylon,
there we sat,
sat and wept,
as we thought of Zion [Jerusalem].
2
There on the trees
we hung up our harps,
3
for our captors asked us there for songs,
our tormentors, for amusement:
“Sing us one of the songs of Zion.”
4
How can we sing a song of the Eternal
on foreign soil?
5
If I forget you, O Jerusalem,
let my right hand wither;
6
let my tongue stick to my palate
if I cease to think of you,
if I do not keep Jerusalem in memory
even at my happiest hour.
1

This Psalm was written
during the Babylonian
Exile (-c.580).
➢ What is the author’s
view of Israel? What is
special to him about
Jerusalem? Why?

➢ What is so

problematic about
praying on foreign
soil?

Translation: JPS	
  

★ What would it mean for your right hand to wither and your

tongue to stick to your palate? Can you think of a modern phrase?

	
  

KEY
➢ Textual question
§ Big idea question
★ Pe’ulah thoughts

	
  

Babylon

Israel

★ Would you expect a

TIMELINE
c.400

c.600

634

Compiling of the The community of
Jerusalem
Israel is shrinking
Talmud
and has lost its
prominence.
Composition of Babylon is the centre
the Babylonian of world Jewry.
Talmud
Arabs conquer
Israel

Jews are starting to
move to Europe and
other places within
the new Muslim
empires, and further.

1187

Crusaders
conquer Israel

During this time,
France was one of
the main Jewish
intellectual centres.

1517

Ottomans
conquer Israel

During this time,
kabbalah, as well
many of the
foundational books
of Jewish law (like
the Shulchan Arukh)
emerged in Sephardi
countries and Tsfat
in Northern Israel.

	
  

KEY
➢ Textual question
§ Big idea question
★ Pe’ulah thoughts

From the Talmud...
(Israel vs. Babylon)

Babylonian Talmud, Sanhedrin 5a
It is obvious: [a rabbi ordained] here [in Babylon has
➢ The Talmud – a
jurisdiction] here [in Babylon] and [a rabbi ordained] there
compilation of many older
[in Israel has jurisdiction] there [in Israel]—so too [does a
rabbinic texts and modern
rabbi ordained] here [in Babylon have jurisdiction] there [in
discussions on those texts – Israel] because here is [called] “sceptre” and there
introduces this exposition on “lawgiver” (of lower rank). As it is taught:
the verse from Genesis as a
pre-3rd century text from
“The sceptre shall not depart from Judah,” (Genesis 49:10)—
Israel. Can you see why this this refers to the leaders of the community of Babylon, that
cannot be the case?
rule over Israel with the sceptre. “And the lawgiver from
between his feet” (the rest of the verse)—this refers to the
➢ Also, can the verse
descendents of Hillel [in Israel] that taught Torah in public.
accurately be read to be
about Babylon?
But what about from there [in Israel] to here [in Babylon]?
➢ What do these
Come learn: Rabbah bar Chana [from Israel] made an
observations tell us about
incorrect judgement [in Babylon], and he came before
the purpose of this text?
Rabbi Chiya [a rabbinic authority in Babylon], who said to
him, "If both parties accepted you as their judge, then you
don't have to pay [for your mistake]. But if they didn't, then
go and pay [and rectify the mistake]." [I.e. if he had
jurisdiction in Babylon, he would not have had to pay for
his mistake]. But Rabbah bar Chana had permission [to
judge, in Israel]! Thus we learn: [a rabbi ordained] there [in
Israel] does not [have jurisdiction] here [in Babylon].
Translation: Jeremy Tabick, with help from Soncino	
  

	
  
§ What is the author of this text’s relationship to Israel?

traditional text to say that that
authority of the Diaspora
overrules the authority of
Israel? Why or why not? What
does that say about our
relationship to Israel today as
British Jews?

§ How can a Diaspora community

take precedence over the homeland?
Is this okay?

➢ Why does Babylon
have greater jurisdiction
than Israel?

	
  
TIMELINE
1878

1882-

First Zionist
settlement in
Israel

First Aliyah

1903
1897

19041914

1920

1948

First Zionist
Congress

With the rise of
global nationalism
and Jews integrating
into wider society, § Yehudah Halevi is one of the
Jews started
greatest Jewish poets and
thinking about
philosophers, from the 11th century.
reclaiming their
§ The Kuzari is a work of philosophy,
right to a state.
written as a conversation between a
non-Jewish king (the Kuzari) and the
Many Jews in
author (Yehudah Halevi).
Europe started
settling in Israel.
Herzl and emerging
Zionism is in full
swing.

Second Aliyah Mostly Russians
and Yemenites
coming to Israel.
During this time,
since the First
Aliyah, many have
also been moving to
the USA.
British
Mandate
begins

★ What are your favourite

places and why? What
makes those places
special? Specifically to you
or to everyone?

➢ Is the land itself better or is the
land only the best place for Jews,
according to Yehudah Halevi?

British maintain
control of Israel after
the First World War.
It's a dicy period for
Jews and Arabs.

Declaration of There's a whole page
Independence about this stuff!

★ Build a physical timeline with representations of
	
  
pivotal
points in history, created by the chanichim!
★ Try using these pages and studying some of these
texts with their suggested questions with your
chanichim, using the maps for reference.

From the Middle Ages...
(Yearning for home)

§ In what way can Israel be

called “God’s land”? How do
you feel about the term?

Yehudah Halevi, Kuzari Part 2:9-12
Kuzari: “What you mean by ‘God's people’ has already
been clarified for me, but what you refer to as ‘in God's
land’ is difficult for me to accept.”
Author: “But no difficulty is attached to [the assumption]
that one country may have higher qualities than others.
Obviously there are places in which particular plants,
metals or animals thrive well, or where the inhabitants are
distinguished by their form and character—through the
mingling of humours resulting in the perfection or
imperfection of the soul.”
Kuzari: “Yet I have not heard that the inhabitants of the
Land of Israel are better than all other people.”
Author: “It is the same case as with your hill on which you
say the vines thrive so well. If they had not planted vine
branches on it and cultivated them well, it would never
have produced grapes. So precedence belongs to those
particular people who, as stated before, represent the ‘pick’
and ‘heart’ [of humanity]; the land also has its part in this
and so have the religious acts connected with it, which I
would compare to the cultivation of the vineyard. But no
other place could share with this pre-eminent people the
influence of the Divine power, whereas other hills are also
able to produce good wine.”
Translation (from Arabic): Based on Isaak Heinemann

§ Is it interesting that a

passage about the greatness
of the land of Israel is written
by a Spanish Jew in Arabic?

KEY
➢ Textual question
§ Big idea question
★ Pe’ulah thoughts

The point here is that, just as
there are better and worse
places for vineyards, there are
better and worse places for
Jews to act out their religious
life.
➢ Do you agree with that
assessment?
➢ And would you agree that
the best place for this is Israel
in your experience?

★ Yehuah Halevi spent his

later life trying to get to
Israel, and he was killed
soon after he got there.
What are reasons you
would want to go to Israel?
What about reasons not to?
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2. What is a Jewish State?
Robin Moss (UJIA Informal Education Department)
Here are four different approaches to what is a “Jewish state”, each from a different influential Zionist thinker, and
some thoughts to help you get these themes across in your pe’ulot.

(i) Creative cultural enterprise
Pinsker, one of the first people to conceive of Zionism in anything like modern terms, saw a Jewish state as a
necessary condition of Jewish self- (or in his terminology, auto-) emancipation. A Jewish homeland would (in some
way that Pinsker does not quite define) be a spiritual catalyst to the restoration of Jewish nationhood.
The proper, the only solution, is in the creation of a Jewish nationality, of a people living upon its own soil, the autoemancipation of the Jews; their return to the ranks of the nations by the acquisition of a Jewish homeland.
— Pinsker, Auto-Emancipation (1888)
The bottom line: Pinsker’s Zionism sees a Jewish state as the only route to a Jewish national revival – i.e. the Jewish
state is a place for Jews to “do” Judaism in a way they cannot in exile.
Therefore: The Jewish state should potentially focus on creating the conditions for innovation, flourishing and forwardthinking culture and life.
Challenges:
•

If a Jewish state is about Jewish
cultural/national revival, is there space for
other narratives/cultures?

•

Should the government be actively promoting
them to flourish?

•

Is Jewish culture/nationhood enhanced or
diluted by interactions with other cultures?

•

Is there one Jewish culture?

•

Is Jewish culture a purely religious idea? What
about the many Jews who define their Judaism
non-religiously?

Resources and further research:
o

Check out this article and two videos from Al
Jazeera (about Jerusalem being selected as a
“capital of Arab culture”) to stimulate a
discussion:
http://www.aljazeera.com/programmes/insidest
ory/2009/03/200932311445774349.html

o

Get chanichim to think about what the
curriculum should be in a state-funded Arab
school in Israel. Should the language of
instruction be Arabic? Hebrew? English? How
should the history of the country be taught?
You might want to use this article as the
starting point for a debate:
http://english.alarabiya.net/articles/2012/06/20/
221753.html

o

Neve Shalom – Walat as-Salaam
(www.nswas.com) is a joint Jewish-Arab
village, including a school, in Israel. Its explicit
aim is to run bilingual, binational schooling for
Jewish and Arab students. Is this approach

consistent with – or even the highest
expression of – Zionism? What would a typical
day look like? Which festivals would be
celebrated, by whom, and in what way? What
if Jewish and Muslim (or Christian) law differed
on a key question – which takes precedent?
o

An in-depth explanation of a recent flare-up of
the Ashkenazi-Sephardi tensions in a yeshiva
in 2010 can be found here:
http://www.huffingtonpost.com/davidshasha/sephardim-ashkenazimand_b_615692.html. An interesting
comparison that might make this more “real”
for the chanichim is the London-centric nature
of British Jewry – all the events, money,
resources etc. seem to be about North
London. It creates a lot of frustration in non(North) London communities. You can use
these experiences, that they can relate to, to
think about the challenge of trying to create a
unified “culture” out of many different “cultures”
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(ii) Sanctuary
For Herzl, a Jewish state was conceived in purely political terms. By allowing the immigration of large numbers of
Jews to the Land of Israel, they would be able to have political self-government. Herzl has little to say about the
content of this state.
At present, the Jewish people is prevented by its dispersion from conducting its own political affairs. Yet it is in a
condition of more or less severe distress in a number of places. It needs, above all things, a guardian... the Society of
Jews... from which the public institutions of the Jewish state are to develop...
— Herzl, The Jewish State (1896)
The bottom line: Herzl’s Zionism saw a Jewish state as a pure political project of Jewish self-determination – i.e. the
Jewish state is a place for Jews to govern themselves as Jews.
Therefore: The Jewish state should potentially focus on being a haven for the oppressed, and normalising Jewish life
so that it becomes much like any other country.
Challenges:
•

If a Jewish state is about providing sanctuary to Jews, does this provide a more general obligation to be a
haven for other oppressed peoples?

Resources and further research:
o

o

The most prominent recent example of this is
the influx in the last ten years of thousands of
African refugees into the south of Israel. The
NGO community has been active, particularly
in Southern Tel Aviv, in helping them – see for
example the work of the ARDC (www.ardcisrael.org/en). Programming ideas are myriad
– you could run a simulation game of the
refugees’ journey from their countries in Africa
to Israel; you could run a text study of the
Jewish exodus from Egypt, comparing it to the
refugees’ experiences; you could have a
debate about where the responsibility of Israel
to help/aid/support them lies etc
Another, less-known, example of this tension
came in the 1970s, when Vietnamese “boat
people” were taken in by Israel, with the
Jewish experience of not being able to find

Leon Pinsker
(1821-1891)

Theodor Herzl
(1860-1904)

safety pre-Holocaust being an explicit reason
for why Israel acted as it did. A good article
about them is here:
http://blogs.timesofisrael.com/israel-and-theboat-people/
o

The other “elephant in the room” when
discussing refugees is of course the
Palestinian refugee issue – the millions of
Palestinians in Gaza and the West Bank who
are stateless. What should Israel’s attitude be
to them? Some people advocate a “one state
solution” to the conflict – i.e. to form a single
state for all the people in the region. This
would, at present, contain roughly the same
number of Jews as non-Jews. What do your
chanichim think of that? What happens to the
value of sanctuary when it comes up against
the value of having a Jewish majority?

Rav Abraham Isaac Kook
(1865-1935)

Ze’ev Jabotinsky
(1880-1940)
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(iii) Religious necessity
For Rav Kook, one of the founders of religious Zionism, seeing the secular Zionists around him building the institutions
of a Jewish state without much concern for Jewish law, a traditional religious approach was needed. He therefore
couched his understanding of a Jewish state in Biblical, mythological terms, seeing it as part of a series of historical
stages that would lead to the Messiah. The fact that the secular Zionists were “godless” did not, from Rav Kook’s point
of view, change the God-given path that they were on.
We have a tradition [see Babylonian Talmud Sotah 49b] that there will be a spiritual revolt of the Jewish people in
Eretz Yisrael during the initial period of national revival... The aspirations for lofty and holy ideals will cease and the
nation's spirit will sink... The necessity for this revolt will be the tendency for materialism, which must be powerfully
generated in the entire nation after the passage of so many years in which the need and availability of material
pursuits were completely absent. When born, this proclivity will trample angrily and stir up storms; these are the birth
pangs of the Messianic era.
— Rav Kook, Orot HaYechiyah (1920)
The bottom line: Rav Kook’s Zionism sees the Jewish state as a stepping stone to a messianic future – i.e. the Jewish
state is a place for traditional Judaism to find its expression, even if the majority of Jews in it are not traditional.
Therefore: The Jewish state should potentially focus on implementing Jewish law in its public life, and finding ways to
endow secular endeavours with religious significance.
Challenges:
•

If the Jewish state is conceived of in religious
terms, is it ever right to force non-Jews to live
under Jewish law?

•

Even if the state is not bound by traditional
Jewish law, any Jewish public life will

inevitably constrain non-Jews in some way.
For instance, if Yom Kippur is a public holiday
but Eid al-Fitr is not, that forces Muslim Israelis
to take an extra day of their annual leave in
order to practice their religion.

Resources and further Research:
o

o

Israel is a “Jewish” state – it does not even
claim cultural neutrality. Make a comparison to
the UK – non-Jewish school children having to
take extra days off for Jewish festivals (just like
non-Christian school children have to take
Christmas off in the UK), Jewish primary
schools now being forced to teach a foreign
language in addition to Hebrew. What do they
think about these issues?
Recently, Haifa University agreed to add
Muslim and Christian holidays to its official
university-wide calendar (so no classes,
exams etc would be organised on those days).
The story is here:
http://www.haaretz.com/news/national/israeliuniversity-adds-christian-and-muslim-holidaysto-vacation-calendar-for-first-time.premium1.526231. Use this as an example of how
Israel might cope with non-Jewish minorities in
its midst. But then challenge them: in what
sense is Haifa University “Jewish” anymore? Is
this a problem? Would this be acceptable if
repeated in all the universities in Israel? Is

multiculturalism fine as long as the majority
(Jewish) culture is still firmly in the majority?
o

The place of non-orthodox streams of Judaism
in Israel is an ongoing and ever-changing
situation. A good “primer” on the issues and
areas of debate can be found here:
http://www.myjewishlearning.com/israel/Conte
mporary_Life/Society_and_Religious_Issues/F
reedom_of_Religion/liberal-israel.shtml. There
are many potential directions you can take this
issue, up to and including encouraging
activism to change this aspect of Israeli
society, but the lens that might be most
powerful is to think of what a “pluralist” Israeli
approach to a Jewish state might actually look
like – would anything go? Would any Jewish
authority be equally valid? Would there be
minimum standards for, e.g. conversion or
giving a hechscher, to prevent a religious “race
to the bottom”?
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(iv) Reversing the experience of diaspora
Ze’ev Jabotinsky’s Zionism begins with one clear, unambiguous premise, namely that a “Jewish state” is reliant on a
Jewish majority. He was also one of the only Zionists of his time to take seriously the idea that the Arab inhabitants of
Palestine would not willingly accept a Jewish majority, whatever supposed economic benefits there might be for them.
His proposed solution – militarily driving them out and erecting an “iron wall” to separate Jews from Arabs – is of
course rather controversial.
There is only one thing the Zionists want, and it is that one thing that the Arabs do not want, for that is the way by
which the Jews would gradually become the majority, and then a Jewish Government would follow automatically, and
the future of the Arab minority would depend on the goodwill of the Jews; and a minority status is not a good thing, as
the Jews themselves are never tired of pointing out.
— Jabotinsky, The Iron Wall (1923)
The bottom line: Jabotinsky’s Zionism sees a Jewish state as primarily a Jewish majority territory, protected from the
rest of the world – i.e. the Jewish state is the Jewish people in one place.
Therefore: The Jewish state should potentially focus on defending its borders and actively encouraging aliyah from the
Diaspora in order to maintain the Jewish majority.
Challenges:
•

If the Jewish state is purely about
demographics, does that make non-Jews in
the state in some sense a “threat”?

•

Is that view racist, or is it more complicated
than that?

•

•

If demographers are to be believed, it is
possible that by 2050, a majority of the Israeli
population will be non-Jewish or Haredi. What
does this mean for Israel as a Jewish state?

•

Is a state governed on strict principles of
traditional Jewish law “Jewish” in terms of the
majority of Jews worldwide who are not
(strictly) orthodox?

o

Another key issue to consider when it comes
to the Jewish majority in Israel is the question
of aliyah. Netzer Olami has over the years
changed its ideological position towards aliyah,
softening the language of support for aliyah in
response to concerns from the non-Israeli
sniffim. What place does aliyah have today, in
an Israel that gains far more Jews each year
by birth than by aliyah? Why do people make
aliyah? Why do people not make aliyah? Is
aliyah as a model of ideological Zionism out of
date today? An interesting starting point for
discussions is this excellent blog by an
American Shnat Netzer participant about an
aliyah peulah: http://bekkahnetzer.blogspot.co.uk/2012/05/to-makealiyah.html

Could there, even in theory, be a Jewish state
with a minority of Jews?

Resources and further research:
o

In many of the discussion suggestions, the
issue of a Jewish majority has come up. It is
often subject to “eggshell-treading”, with
liberally-minded people fearing that talk of
demographics is too often cover for essentially
racist ideas of blood and loyalty. A real
challenge for RSY-Netzer might be to reframe
the terms of the discussion – does Reform
Zionism has within itself the intellectual tools to
understand and contribute to this debate? A
couple of good articles to start the
conversation are these:
http://israelstudies.umd.edu/pdf/Position%20P
aper%204.pdf and
http://www.jewishchronicle.org/article.php?artic
le_id=4535

Overall, it is impossible to really understand Zionism (let alone Reform Zionism) without understanding what it might
mean to be a Jewish State. We have explored four views of Jewish statehood, and subjected them to challenge and
critique. It is only by delving deeply into many views, and not jumping immediately to conclusions, that one can hope to
understand – and then later educate – on these issues, so good luck, and if you have questions, need more
programming ideas or want to carry on this conversation, drop me an email – robin.moss@ujia.org

3) Theodor Herzl and the First Zionist Congress – where it all began
by Danny Burkeman
Writing about the First Zionist Congress in Basle, Herzl said:
"Were I to sum up the
Basle Congress in a word which I shall guard against
pronouncing publicly - it
would be this: At Basle I
founded the Jewish State."

Theodor (Binyamin Ze’ev) Herzl,
the visionary of Zionism
-born in Budapest in 1860
-educated in the spirit of the
German Jewish Enlightenment
of the period
-appreciated secular culture
-Lawyer, writer, playwright and
journalist

Herzl experiences anti-Semitism
Herzl first encountered the anti-Semitism that would shape his life and the fate of the Jews in
the twentieth century while studying at the University of Vienna (1882).
In 1894, Captain Alfred Dreyfus, a Jewish officer in the French army, was unjustly accused of
treason, mainly because of the prevailing anti-Semitic atmosphere. Herzl witnessed mobs
shouting “Death to the Jews” in France, and resolved that there was only one solution: the
mass immigration of Jews to a land that they could call their own.
The answer to anti-semitism
Herzl concluded that anti-Semitism was a stable and immutable factor
in human society, which assimilation did not solve. He mulled over the
idea of Jewish sovereignty, and, despite ridicule from Jewish leaders,
published Der Judenstaat (The Jewish State, 1896). Herzl argued that
the essence of the Jewish problem was not individual but national. He
declared that the Jews could gain acceptance in the world only if they
ceased being a national anomaly. The Jews are one people, he said, and
their plight could be transformed into a positive force by the
establishment of a Jewish state with the consent of the great powers.
He saw the Jewish question as an international political question to be
dealt with in the arena of international politics.
The plan
He saw the future state as a model social state, basing his ideas on the European model of the
time, of a modern enlightened society. It would be neutral and peace-seeking, and of a secular
nature.
The first Zionist Congress was a symbolic Parliament for those supporting the
implementation of Zionist goals. Herzl planned to hold it in Munich, but local Jewish
opposition meant it transferred to Basle, Switzerland.
The approximate figure in attendance was 200, 69
delegates from Zionist societies and the remainder
were individual invitees. There were 10 non-Jews
who were expected to abstain from voting.
17 women were at the Congress, some in their
own capacity and others accompanying
representatives. Whilst women participated in the
1st Zionist Congress, they did not have voting
rights. Full membership was given the following
year, at the Second Zionist congress.

Invitation to the First Zionist Congress

Theodor Herzl – Part of Opening
Address
“Zionism has already brought about
something remarkable, heretofore
regarded as impossible: a close union
between the ultra-modern and the
ultra-conservative elements of Jewry…
Zionism is simply a peacemaker. And
it suffers the usual fate of
peacemakers, in being forced to fight
more than anyone else…
But wherever we shall be, and however
distant the accomplishment of our task,
let our Congress be earnest and highminded, a source of welfare to the
unhappy, of defiance to none, of
honour to all Jewry. Let it be worthy of
our past, the renown of which, though
remote, is eternal!

Herzl and Nordau
shaking hands at
the Congress
Postcard of the Conference Hall

"The Basel Programme," 1897
This programme provided the guidelines for the work of the Zionist Organization, from its
foundation at the First Zionist Congress (August 1897) until the establishment of the State of
Israel.

Zionism seeks to establish a home for the Jewish
people in Eretz-Israel secured under public law.
The Congress contemplates the following means
to the attainment of this end:

In his Zionist novel, Altneuland (Old
New Land, 1902), Herzl pictured the
future Jewish state as a socialist
utopia.

1) The promotion by appropriate means of the
settlement in Eretz-Israel of Jewish farmers,
artisans, and manufacturers.
2) The organization and uniting of the whole of
Jewry by means of appropriate institutions, both
local and international, in accordance with the
laws of each country.
3) The strengthening and fostering of Jewish
national sentiment and national consciousness.
Preparatory steps toward obtaining the consent
of governments, where necessary, in order to
reach the goals of Zionism.

In Altneuland, the Jewish state was
foreseen as a pluralist, advanced
society, a “light unto the nations.” This
book had a great impact on the Jews of
the time and became a symbol of the
Zionist vision in the Land of Israel.
Herzl coined the phrase “If you
will, it is no dream,” which
became the motto of the Zionist
movement. Although at the time
no one could have imagined it,
Zionism led, only fifty years later,
to the establishment of the
independent State of Israel.

Pe’ulah idea!
Herzl called for the First Zionist Congress in order to plan for the Jewish state. Have your
own Zionist Congress, with all the ceremony that the real one had. Enable the chanichim to
plan their own state and then have them compare what they came up with to Herzl’s vision.
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4.	
  The	
  Early	
  Chalutzim	
  
by	
  Libby	
  Burkeman	
  

Why	
  are	
  chalutzim	
  important?	
  
•	
  Young	
  	
  	
  •	
  Ideological	
  	
  	
  •	
  Youth	
  Movement	
  background	
  
•	
  Life	
  was	
  challenging	
  but	
  they	
  fought	
  for	
  their	
  beliefs	
  
•	
  They	
  saw	
  what	
  was	
  wrong	
  and	
  they	
  did	
  something	
  to	
  change	
  it	
  

Who	
  were	
  the	
  chalutzim?	
  
‘Chalutzim’	
  means	
  ‘pioneers’	
  (as	
  well	
  as	
  ‘Shemesh	
  planning’!)	
  –	
  
the	
  first	
  wave	
  were	
  mostly	
  European	
  people	
  in	
  the	
  early	
  
twentieth	
  century	
  who	
  came	
  to	
  what	
  was	
  then	
  called	
  Palestine.	
  
They	
  came	
  to	
  Palestine	
  as	
  twenty-‐somethings	
  (or	
  younger),	
  in	
  
two	
  different	
  waves	
  between	
  1904	
  and	
  1923.	
  There	
  weren’t	
  
very	
  many	
  of	
  them,	
  but	
  their	
  impact	
  was	
  large.	
  Their	
  arrival	
  
meant	
  that	
  Israel	
  was	
  founded	
  as	
  a	
  “young”	
  society,	
  a	
  society	
  
whose	
  youth	
  were	
  its	
  heroes	
  and	
  its	
  leaders.	
  
A	
  change	
  from	
  exile	
  
Defence	
  formed	
  a	
  part	
  of	
  their	
  collective	
  consciousness	
  in	
  this	
  
period	
  –	
  both	
  for	
  men	
  and	
  women,	
  which	
  perhaps	
  is	
  still	
  
relevant	
  in	
  the	
  Israeli	
  army	
  today	
  as	
  a	
  rite	
  of	
  passage.	
  This	
  focus	
  
on	
  defence	
  was	
  due	
  to	
  the	
  way	
  they	
  had	
  been	
  perceived	
  as	
  Jews	
  
outside	
  of	
  Israel	
  and	
  wanting	
  to	
  create	
  a	
  stronger	
  image	
  now	
  
that	
  they	
  were	
  back	
  in	
  their	
  homeland.	
  Whilst	
  in	
  exile,	
  they	
  had	
  
suffered	
  from	
  a	
  lot	
  of	
  anti-‐Semitism	
  and	
  being	
  seen	
  as	
  a	
  people	
  
who	
  were	
  dependent	
  on	
  others,	
  and	
  as	
  they	
  moved	
  back	
  to	
  
their	
  homeland	
  they	
  wanted	
  to	
  show	
  the	
  Jewish	
  people	
  to	
  be	
  
strong	
  and	
  independent.	
  They	
  wanted	
  to	
  leave	
  exile	
  for	
  good.	
  

What	
  were/are	
  your	
  plans	
  for	
  
the	
  age	
  of	
  19?	
  
At	
  that	
  age	
  Rachel	
  Bluwstein	
  (often	
  just	
  
called	
  ‘Rachel’,	
  pictured	
  bottom	
  right)	
  
th
moved	
  to	
  Palestine.	
  She	
  was	
  the	
  11 	
  
daughter	
  to	
  the	
  Rabbi	
  in	
  Kiev,	
  and	
  in	
  1909	
  
she	
  moved.	
  Life,	
  study	
  and	
  wars	
  took	
  her	
  on	
  
a	
  different	
  path	
  where	
  she	
  ended	
  up	
  back	
  in	
  
Russia,	
  but	
  she	
  always	
  yearned	
  to	
  be	
  back	
  in	
  
Palestine.	
  
	
  
Rachel	
  joined	
  one	
  of	
  the	
  Kibbutzim,	
  but	
  she	
  
became	
  sick	
  and	
  was	
  sent	
  away.	
  She	
  died	
  at	
  
the	
  age	
  of	
  40	
  in	
  Tel	
  Aviv	
  having	
  written	
  lots	
  
of	
  poetry	
  and	
  becoming	
  a	
  famous	
  poetess	
  of	
  
Israel.	
  Her	
  love	
  of	
  the	
  land	
  was	
  great,	
  as	
  one	
  
of	
  her	
  poems	
  said:	
  	
  
If	
  fate	
  decrees	
  
If	
  fate	
  decrees	
  
Living	
  far	
  from	
  your	
  space	
  –	
  	
  
I	
  shall	
  come,	
  Kinneret,	
  
To	
  lie	
  in	
  your	
  resting	
  place!	
  

Kibbutzim	
  
They	
  founded	
  the	
  Kibbutzim,	
  communal	
  farms	
  many	
  of	
  which	
  
are	
  still	
  there	
  today,	
  though	
  they	
  have	
  changed	
  a	
  lot.	
  When	
  they	
  
first	
  moved	
  to	
  Israel,	
  the	
  chalutzim	
  were	
  constantly	
  on	
  the	
  
move	
  doing	
  new	
  projects	
  and	
  settling	
  new	
  land.	
  However,	
  
under	
  the	
  direction	
  of	
  Yossef	
  Bussel,	
  they	
  decided	
  that	
  the	
  
bigger	
  challenge	
  would	
  actually	
  be	
  to	
  stay	
  on	
  one	
  piece	
  of	
  land	
  
and	
  make	
  it	
  a	
  home.	
  That	
  was	
  when	
  Kibbutz	
  Degania	
  was	
  
created.	
  
	
  
“Our	
  task	
  is	
  to	
  give	
  the	
  people	
  what	
  it	
  lacks	
  more	
  than	
  anything	
  else.	
  And	
  that	
  thing	
  is	
  roots.	
  The	
  Jew	
  has	
  been	
  
wandering	
  for	
  too	
  long.	
  It's	
  time	
  he	
  had	
  a	
  chance	
  to	
  rest.	
  On	
  his	
  own	
  land.	
  In	
  control	
  of	
  his	
  own	
  life.”	
  —Yossef	
  Bussel	
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At	
  camp	
  we	
  live	
  really	
  close	
  to	
  everybody	
  else.	
  Can	
  you	
  imagine	
  sharing	
  such	
  a	
  close	
  
space	
  with	
  27	
  people	
  permanently?	
  
Kibbutz	
  Degania	
  on	
  the	
  shores	
  of	
  the	
  Kinneret	
  was	
  the	
  first	
  Kibbutz.	
  It	
  was	
  
set	
  up	
  by	
  10	
  male	
  and	
  2	
  female	
  chalutzim.	
  They	
  started	
  the	
  Kibbutz	
  
movement	
  which	
  they	
  founded	
  on	
  the	
  basis	
  of:	
  
• equality	
  (work,	
  people	
  and	
  consumption)	
  	
  
• freedom	
  of	
  the	
  individual	
  from	
  material	
  worries	
  
• democracy	
  (the	
  abolition	
  of	
  all	
  hierarchy	
  and	
  rank)	
  
A	
  lot	
  of	
  the	
  early	
  chalutzim	
  lived	
  in	
  these	
  types	
  of	
  settlements	
  and	
  life	
  was	
  
challenging.	
  They	
  were	
  living	
  in	
  areas	
  where	
  the	
  land	
  needed	
  a	
  lot	
  of	
  work	
  
to	
  cultivate	
  –	
  and	
  additionally	
  they	
  had	
  to	
  defend	
  themselves.	
  However,	
  one	
  of	
  the	
  biggest	
  killers	
  was	
  actually	
  the	
  
mosquitoes.	
  
As	
  a	
  lot	
  of	
  these	
  Kibbutzim	
  were	
  based	
  around	
  the	
  Kinneret,	
  it	
  meant	
  that	
  it	
  also	
  attracted	
  mosquitoes	
  carrying	
  
malaria	
  and	
  other	
  diseases,	
  so	
  a	
  lot	
  of	
  people	
  also	
  died	
  tragically	
  at	
  a	
  very	
  young	
  age.	
  	
  
An	
  ideal	
  Kibbutz	
  community:	
  communal	
  meals,	
  shared	
  money,	
  some	
  even	
  went	
  as	
  far	
  as	
  to	
  house	
  all	
  their	
  children	
  in	
  
one	
  building	
  rather	
  than	
  being	
  with	
  their	
  parents.	
  
What	
  values	
  do	
  you	
  think	
  these	
  communities	
  have?	
  Although	
  we	
  live	
  so	
  closely	
  on	
  Shemesh	
  could	
  we	
  actually	
  live	
  like	
  
the	
  Chalutzim?	
  Does	
  our	
  own	
  community	
  have	
  these	
  values?	
  What	
  can	
  we	
  learn	
  from	
  them?	
  	
  

To	
  My	
  Country	
  
I	
  have	
  not	
  sung	
  you,	
  my	
  country,	
  
Not	
  brought	
  glory	
  to	
  your	
  name	
  
With	
  the	
  great	
  deeds	
  of	
  a	
  hero	
  
Or	
  the	
  spoils	
  a	
  battle	
  yields.	
  
But	
  on	
  the	
  shores	
  of	
  the	
  Jordan	
  
My	
  hands	
  have	
  planted	
  a	
  tree,	
  
Any	
  my	
  feet	
  have	
  made	
  a	
  pathway	
  
Through	
  your	
  fields.	
  
	
  
Modest	
  are	
  the	
  gifts	
  I	
  bring	
  you.	
  
I	
  know	
  this,	
  mother.	
  
Modest,	
  I	
  know,	
  the	
  offerings	
  
Of	
  your	
  daughter:	
  
Only	
  an	
  outburst	
  of	
  song	
  
On	
  a	
  day	
  when	
  the	
  light	
  flares	
  up,	
  	
  
Only	
  a	
  silent	
  tear	
  
For	
  your	
  poverty.	
  
–	
  Rachel	
  

Why	
  did	
  they	
  put	
  themselves	
  through	
  all	
  this?	
  
A	
  lot	
  of	
  the	
  early	
  chalutzim	
  were	
  Zionists	
  –	
  they	
  wanted	
  to	
  move	
  to	
  Israel,	
  
work	
  the	
  land	
  and	
  make	
  it	
  their	
  own.	
  These	
  young	
  people	
  who	
  moved	
  to	
  
Israel	
  felt	
  that	
  their	
  personal	
  and	
  national	
  identities	
  were	
  inextricably	
  tied	
  up	
  
as	
  one.	
  
The	
  chalutzim	
  faced	
  a	
  dilemma.	
  Although	
  they	
  were	
  still	
  only	
  in	
  their	
  teens	
  or	
  
early	
  20s,	
  they	
  were	
  working	
  hard	
  to	
  restore	
  a	
  Jewish	
  national	
  life.	
  Whatever	
  
the	
  nation	
  demanded	
  of	
  them,	
  they	
  would	
  do	
  –	
  they	
  thought	
  it	
  was	
  their	
  
duty	
  to	
  correct	
  the	
  faults	
  of	
  the	
  past	
  and	
  iron	
  out	
  the	
  changes	
  that	
  exile	
  had	
  
caused	
  in	
  the	
  national	
  character	
  of	
  their	
  people.	
  

We	
  call	
  our	
  pre-‐camp	
  ‘Chalutz’	
  –	
  What	
  can	
  we	
  learn	
  and	
  
take	
  away	
  from	
  the	
  early	
  Chalutzim?	
  
These	
  were	
  young	
  ideological	
  people	
  who	
  saw	
  something	
  they	
  wanted	
  to	
  
change	
  in	
  the	
  world	
  and	
  made	
  it	
  happen.	
  What	
  sort	
  of	
  things	
  do	
  you	
  see	
  that	
  
you	
  don’t	
  like	
  about	
  the	
  world	
  that	
  we	
  live	
  in?	
  What	
  do	
  you	
  think	
  we	
  can	
  do	
  
about	
  it?	
  	
  

Pe’ula	
  ideas:	
  
•

•

Kid	
  President	
  is	
  a	
  current	
  craze	
  on	
  youtube,	
  Twitter	
  and	
  even	
  has	
  his	
  own	
  website!	
  	
  In	
  case	
  you	
  don’t	
  know,	
  
he	
  is	
  a	
  9	
  year-‐old	
  boy	
  who	
  basically	
  thinks	
  that	
  kids	
  have	
  important	
  things	
  to	
  say	
  and	
  can	
  change	
  the	
  world.	
  
Learn	
  about	
  chalutzim	
  by	
  creating	
  parallels	
  to	
  their	
  lives.	
  Watch	
  some	
  video	
  clips	
  from	
  Kid	
  President;	
  is	
  he	
  a	
  
pioneer	
  of	
  his	
  generation?	
  Can	
  he	
  inspire	
  us	
  to	
  do	
  more?	
  Get	
  your	
  chaninchim	
  to	
  be	
  chalutzim	
  and	
  make	
  
their	
  own	
  videos	
  about	
  what	
  they	
  might	
  change	
  in	
  the	
  world	
  
Look	
  at	
  the	
  poetry	
  and	
  literature	
  from	
  the	
  chalutzim.	
  Let	
  the	
  chanichim	
  in	
  small	
  groups	
  have	
  a	
  room	
  to	
  
recreate	
  the	
  communities	
  that	
  the	
  chalutzim	
  talk	
  and	
  dreamed	
  about	
  –	
  what	
  would	
  it	
  look	
  like?	
  What	
  values	
  
would	
  it	
  have?	
  Let	
  all	
  of	
  the	
  chanichim	
  visit	
  each	
  other’s	
  communities	
  to	
  hear	
  the	
  different	
  interpretations.	
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The Declaration of Independence
(May 14th 1948)
On May 14, 1948, on the day in which the British Mandate over Palestine expired, the Jewish People's
Council gathered at the Tel Aviv Museum, and approved the following proclamation, declaring the
establishment of the State of Israel. The new state was recognized that night by the United States and three
days later by the USSR. And here is an extract...

ERETZ-ISRAEL [(Hebrew) - the Land of Israel, Palestine] was the birthplace of the Jewish people. Here
their spiritual, religious and political identity was shaped. Here they first attained to statehood, created
cultural values of national and universal significance and gave to the world the eternal Book of Books.
After being forcibly exiled from their land, the people kept faith with it throughout their Dispersion and
never ceased to pray and hope for their return to it and for the restoration in it of their political freedom.
Impelled by this historic and traditional attachment, Jews strove in every successive generation to reestablish themselves in their ancient homeland. In recent decades they returned in their masses. Pioneers,
ma'pilim [(Hebrew) - immigrants coming to Eretz-Israel in defiance of restrictive legislation] and defenders,
they made deserts bloom, revived the Hebrew language, built villages and towns, and created a thriving
community controlling its own economy and culture, loving peace but knowing how to defend itself,
bringing the blessings of progress to all the country's inhabitants, and aspiring towards independent
nationhood.
In the year 5657 (1897), at the summons of the spiritual father of the Jewish State, Theodore Herzl, the First
Zionist Congress convened and proclaimed the right of the Jewish people to national rebirth in its own
country.
This right was recognized in the Balfour Declaration of the 2nd November, 1917, and re-affirmed in the
Mandate of the League of Nations which, in particular, gave international sanction to the historic connection
between the Jewish people and Eretz-Israel and to the right of the Jewish people to rebuild its National
Home.
The catastrophe which recently befell the Jewish people - the massacre of millions of Jews in Europe - was
another clear demonstration of the urgency of solving the problem of its homelessness by re-establishing in
Eretz-Israel the Jewish State, which would open the gates of the homeland wide to every Jew and confer
upon the Jewish people the status of a fully privileged member of the comity of nations.
Survivors of the Nazi holocaust in Europe, as well as Jews from other parts of the world, continued to
migrate to Eretz-Israel, undaunted by difficulties, restrictions and dangers, and never ceased to assert their
right to a life of dignity, freedom and honest toil in their national homeland.
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In the Second World War, the Jewish community of this country contributed its full share to the struggle of
the freedom- and peace-loving nations against the forces of Nazi wickedness and, by the blood of its soldiers
and its war effort, gained the right to be reckoned among the peoples who founded the United Nations.
On the 29th November, 1947, the United Nations General Assembly passed a resolution calling for the
establishment of a Jewish State in Eretz-Israel; the General Assembly required the inhabitants of Eretz-Israel
to take such steps as were necessary on their part for the implementation of that resolution. This recognition
by the United Nations of the right of the Jewish people to establish their State is irrevocable.
This right is the natural right of the Jewish people to be masters of their own fate, like all other nations, in
their own sovereign State.
ACCORDINGLY WE, MEMBERS OF THE PEOPLE'S COUNCIL, REPRESENTATIVES OF THE
JEWISH COMMUNITY OF ERETZ-ISRAEL AND OF THE ZIONIST MOVEMENT, ARE HERE
ASSEMBLED ON THE DAY OF THE TERMINATION OF THE BRITISH MANDATE OVER ERETZISRAEL AND, BY VIRTUE OF OUR NATURAL AND HISTORIC RIGHT AND ON THE STRENGTH
OF THE RESOLUTION OF THE UNITED NATIONS GENERAL ASSEMBLY, HEREBY DECLARE
THE ESTABLISHMENT OF A JEWISH STATE IN ERETZ-ISRAEL, TO BE KNOWN AS THE STATE
OF ISRAEL.
WE DECLARE that, with effect from the moment of the termination of the Mandate being tonight, the eve
of Sabbath, the 6th Iyar, 5708 (15th May, 1948), until the establishment of the elected, regular authorities of
the State in accordance with the Constitution which shall be adopted by the Elected Constituent Assembly
not later than the 1st October 1948, the People's Council shall act as a Provisional Council of State, and its
executive organ, the People's Administration, shall be the Provisional Government of the Jewish State, to be
called "Israel".
THE STATE OF ISRAEL will be open for Jewish immigration and for the Ingathering of the Exiles; it will
foster the development of the country for the benefit of all its inhabitants; it will be based on freedom,
justice and peace as envisaged by the prophets of Israel; it will ensure complete equality of social and
political rights to all its inhabitants irrespective of religion, race or sex; it will guarantee freedom of religion,
conscience, language, education and culture; it will safeguard the Holy Places of all religions; and it will be
faithful to the principles of the Charter of the United Nations.
THE STATE OF ISRAEL is prepared to cooperate with the agencies and representatives of the United
Nations in implementing the resolution of the General Assembly of the 29th November, 1947, and will take
steps to bring about the economic union of the whole of Eretz-Israel.
WE APPEAL to the United Nations to assist the Jewish people in the building-up of its State and to receive
the State of Israel into the comity of nations.
WE APPEAL - in the very midst of the onslaught launched against us now for months - to the Arab
inhabitants of the State of Israel to preserve peace and participate in the upbuilding of the State on the basis
of full and equal citizenship and due representation in all its provisional and permanent institutions.
WE EXTEND our hand to all neighbouring states and their peoples in an offer of peace and good
neighbourliness, and appeal to them to establish bonds of cooperation and mutual help with the sovereign
Jewish people settled in its own land. The State of Israel is prepared to do its share in a common effort for
the advancement of the entire Middle East.
WE APPEAL to the Jewish people throughout the Diaspora to rally round the Jews of Eretz-Israel in the
tasks of immigration and upbuilding and to stand by them in the great struggle for the realization of the ageold dream - the redemption of Israel.
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PLACING OUR TRUST IN THE ALMIGHTY, WE AFFIX OUR SIGNATURES TO THIS
PROCLAMATION AT THIS SESSION OF THE PROVISIONAL COUNCIL OF STATE, ON THE SOIL
OF THE HOMELAND, IN THE CITY OF TEL-AVIV, ON THIS SABBATH EVE, THE 5TH DAY OF
IYAR, 5708 (14TH MAY,1948).
Daniel Auster
Mordekhai Bentov
Yitzchak Ben Zvi
Eliyahu Berligne
Fritz Bernstein
Rabbi Wolf Gold
Meir Grabovsky
Yitzchak Gruenbaum
Dr. Abraham Granovsky
Eliyahu Dobkin
Meir Wilner-Kovner
Zerach Wahrhaftig
Herzl Vardi

David Ben-Gurion
Rachel Cohen
Rabbi Kalman Kahana
Saadia Kobashi
Rabbi Yitzchak Meir Levin
Meir David Loewenstein
Zvi Luria
Golda Myerson
Nachum Nir
Zvi Segal
Rabbi Yehuda Leib Hacohen
Fishman

David Zvi Pinkas
Aharon Zisling
Moshe Kolodny
Eliezer Kaplan
Abraham Katznelson
Felix Rosenblueth
David Remez
Berl Repetur
Mordekhai Shattner
Ben Zion Sternberg
Bekhor Shitreet
Moshe Shapira
Moshe Shertok

PEULAH IDEAS
This was a time of real excitement for the Jewish people – they had been in exile for years and finally were receiving
their own land. Create the build up of anticipation over whether they will or won’t get the state. Go into a simulated
meeting of the UN where the vote takes place. Use the original recording of the vote
(http://www.mfa.gov.il/mfa/foreignpolicy/peace/guide/pages/un%20general%20assembly%20resolution%20
181.aspx). Finally, finish with recreating the celebrations that took place after this point, including this great piece
from Amos Oz in A Tale of Love and Darkness (ask the office for a copy!). Make sure your chanichim know this only
took place 65 years ago!

6. Minorities in Israel
by Joe Grabiner and Gabriel Pogrund
Israel is made up of many different peoples with different religions, heritages and languages.
Why does that matter to us?
Reform Zionism demands we keep trying to improve Israel for all those who live there – not just the
Jewish community. We want the lifestyle of a Muslim Arab living in the North to be of the same
quality as a Bedouin living in the dessert, a Christian in Jerusalem, or a Jew in Tel Aviv. There must
be equality of opportunity for all those living in the Jewish State and, although we are committed to
the Jewish character of the state – and indeed because of this
commitment – these communities must not be discriminated
against.

Israeli Arabs
Who? An Israeli Arab is a non-Jew living in Israel whose primary language
is Arabic. Most Arab citizens of Israel are functionally bilingual, their
second language being Modern Hebrew. Israel’s Arab population are
often referred to in official and public discourse as ‘Israeli Arabs’, ‘Arab
citizens of Israel’, ‘Palestinian Arabs’ or as ‘Palestinian citizens of Israel’.
Most of them are Muslim, but many are Christian.
Where? Most Arab citizens live in the North of the country or in East
Jerusalem.
More information
50% of Arabs live in poverty, compared to 20% of all Israelis.
Some believe that the Arab community is systematically discriminated against, being given lower municipal
budgets than similar Jewish communities. Arabs may serve in the Israeli army and although any citizen can
volunteer for military or national service, very few Israeli Arabs do. More information can be found in
section 8 of this book!

Druze
Who? The Druze are a monotheistic religious community, related to Sunni
Islam.
Where? They live in the North of Israel mainly in Druze villages.
More information
The Druze have traditionally rejected Arab-Palestinian nationalism,
favouring strong affinities with their country of residence, making them the most well-integrated of the Arab
minority in Israeli society. It is compulsory for the Druze community to serve in the IDF – just like the Jews of Israel.
The number of Druze parliament members usually exceeds their proportion in the Israeli population, integrated
within several political parties. A Druze politician, Majalli Wahabi, served as the acting President of Israel in
February 2007.

Peulah Ideas:
Have a look at The Declaration of Independence (in section 5 of this book!). What does it promise all citizens
and residents of Israel? It was written by Jews but clearly applies to all. How would you feel reading it as a
minority in Israel. Use this as a trigger or a text for discussion. Another idea is to get chanichim to create their
own rules for a state and compare them to the Declaration. Why are their priorities different? Or are their
universal values?
For older chanichim – a study of Martin Buber’s Bi-National Zionism. Would one state for both the Arab and
Israeli communities have worked? Can they create working solutions given the facts on the ground. One of the
most powerful ways to get chanichim to understand diversity and different perspectives is role play. Can the
chanichim spend a day in character. Have mock peace talks and land swaps?

Bedouins
Who? The term “Bedouin” derives from the Arabic word “desert” and refers to tribes
of traditionally nomadic, patriarchal, desert-dwelling Arabs. The majority of the
Bedouin are Sunni Muslims.
Where? Bedouins are mainly found in the Negev in the south. The Israeli government
built 7 towns for the Bedouins there where most now live. However, around 30,000
are currently living in unrecognised villages.
These new towns have only been partially successful, as the Bedouin traditionally
made their living through agriculture and found it difficult to adapt to this new urban
lifestyle. These are some of the most deprived areas in Israel.
More information
Bedouin communities in the Negev are by far Israel’s most disadvantaged group in terms of per capita income,
unemployment, poverty rate, education and public infrastructure. The poor socio-economic status of the Bedouin
results from a number of factors, including Bedouin cultural traditions (polygamy and patriarchal society) and
inadequate social service provision.

African refugees
Who? The majority of African refugees in Israel have fled the terror of civil
war in Sudan or military rule in Eritrea. They are often smuggled through
Chad and then Egypt and do not receive citizenship when they arrive in
Israel. Still, most are part of a UN designated “temporary protection group”
and therefore receive 3 month residence permits and the right to work.
Israel's Supreme Court ruled it would not fine businesses for employing
refugees without permits.
The influx of this population began in around 2005 and increased by 30,000
since 2010. All entered illegally through the Israeli-Egyptian border after
coming through the Sinai Peninsula.
Where? Most work and live with relative ease in Tel Aviv and Eilat. Smaller centres exist in Jerusalem, Arad and
Ashdod. The world's largest refugee detainment centre is being constructed in the Negev to deal with these
refugees, where 8,000 inmates can be held. There are around 5000 currently being held for a minimum of 3
years without charge.
More information
The public mood towards refugees is mixed. In 2012, right-wing group Otzma Yisrael staged a march in
southern Tel Aviv named 'Banish the Darkness', which called for mass deportation of all refugees and asylum
seekers. Yet, most refugees work and remain fairly unnoticed by the Israeli population, of which they now
comprise 1%. The African Refugee Development Centre has provided legal help, language skills, food and
shelter to 10,000 individuals. Did you know it was founded by a Netzer boger?

Hareidim
Who? Hareidim (or Chareidim) are often called "ultra-orthodox".
Hareidi means 'fear' in Hebrew, for they view themselves as fearing
God's word. They are mostly Ashkenazi, originating in communities in
Poland and Eastern Europe. They wear distinctive black and white
clothes and hats. A lot of Hareidi Judaism is a rejection of the modern
world – many don't have TVs, the more extreme communities don't
have computers. They live a very traditional lifestyle following their
very strict interpretations of Jewish law. There are around 700,000
Hareidim in Israel, nearly 10% of the overall population.
Where? There are Hareidim all
over the world (like in Stanford
Hill in London) but one of the largest communities is in Israel.
More information
They generally live in their own communities, like Me'ah She'arim in
Jerusalem. Hareidim are often wary of people from outside their
community and in Me'ah She'arim they have set up their own modesty
laws that visitors are asked to abide by (see picture left). In Israel, the
Hareidi communities are exempt from army service so that they can study
Jewish texts in yeshivot and many in the more extreme communities do
not have jobs and are supported by the government. Many Hareidi
families live in poverty in Israel because of this.

To Find Out More:
The ‘The UK Task Force on issues relating to
Arab citizens of Israel’ is a recently
formed organisation with a brilliant
website: www.uktaskforce.org. It has
great material in the ‘resources’
section of the webpage and some
written specifically for madrichim.
We also have a e-resource specifically
designed for RSY-Netzer on Israeli
Arabs which you can see here: http://
www.uktaskforce.org/e-resources/rsy
-netzer/
ACRI is the Association for Civil Rights in
Israel. Their website is:
www.acri.org.il/en. They are an
important left-wing organisation that
run campaigns of action and
education on various issues relating to
minorities in the country and the
discrimination they face.
The African Refugee Development Centre
(ARDC) is a charity in Tel Aviv that
many RSY-Netzerniks have been
involved in. Their website is
www.ardc-israel.org/en.

Russian Jews
Who? Over a million Russians made Aliyah under the Right of
Return following the collapse of the Soviet Union, between the
years 1991 and 2002.
Where? Towns such as Karmiel and Beer Sheva helped
accommodate the sudden and massive influx of Russian Jews in
the 1990s. Walk through areas in Israel today and you'll see as
many shops signs in the Russian Cyrillic alphabet as you will
Hebrew.
More information
Many emigrated through the Jewish lineage of their father or
spouse. This means the State of Israel does not recognise 26%
(240,000) Israeli Russians as Jewish. Orthodox conversion is
required if they wish to become Jewish in the eyes of the state.
This is problematic for many
reasons, such as for those who
want Jewish marriage and burial.
Most Russians are proud Israeli
citizens and serve in the IDF when
conscripted at 18. Russians are
generally seen as well integrated
into Israeli life, though in 2013 it
was revealed 25% of Soviet
immigrants did not speak any
Hebrew.
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7. Israeli culture in film, music and literature
by Meirav Kallush & Adam Overlander-Kaye

The culture of a country or society is often an excellent lens to look through to see the complexity
and diversity of that place. Who says what, how do they say it and through what medium? Israel is no
different. Away from the politics, the security issues, the conflicts and the heat there is a thriving cultural
scene by which we, as Jews in the diaspora, can connect with if we choose to.
We, of course, know that Israel is a place whose citizens describe themselves as Jewish, Arab, Russian,
Ethiopian, Palestinian, Chareidi, Secular, Orthodox, Reform, Mizrachi, Druze, Anglo, Bedouin, Asheknazi,
Sephardi and that just scratches the surface. It of course makes sense to see if there is any way we can delve
even more deeply to understand the life of a country we don’t live in…

Israel is a country of immigrants, thus the culture is diverse. But it took some years for Israelis as
individuals and as groups to acknowledge, respect and celebrate this diversity. Over the next few pages is
a small nutshell of Israeli cultural history.

In addition, there are some thoughts
on showcasing Israeli society through
film, music and literature in the boxes
throughout.
Israeli family life on film:
Bonjour Monsieur Shlomi
A young boy dealing with his family issues
and getting along with friends at school.
(http://www.imdb.com/title/tt0380485/)
The Ushpizin
Ushpizin is the Aramaic name for guest we
invite to sit and dine with us in the Sukkah.
This is a story of a young, childless couple who
joined the Breslov hassidic community their
struggle to fit in, to abide to the social and
religious requirements of their new
community.
(http://en.wikipedia.org/wiki/Ushpizin)
Broken wings
The story of an Israeli family from the
northern city of Haifa dealing with the sudden
death of the father/husband. (This is one of the
first Israeli feature films to be produced in
Israel and marks the beginning of a new era in
the Israeli film industry).
(http://www.imdb.com/title/tt0317842/)

Habima Theatre in 2012

Pre-1948
• The first few waves of immigrants to Israel were mostly from
European countries, with a very small minority of Jews from
Yemen.
• These immigrants established the basis of what we know of
Israeli culture today: Kibbutzim, Moshavim, theatre, poetry,
dance.
• Since they grew up in Europe, most of what they established in
Israel was linked to European culture:
o Israeli dancing has a lot of Russian folk music and folk
dance influences
o The first national theatre, Habima (‘The Stage’), began as a
dream in Russia.
o Poetry, art and literature – for children and adults – was
very much influenced by the authors’ childhoods in Europe
and their young life as builders of the new Jewish state,
such as Lea Goldberg, Haim Nachman Bialik, Nahum
Gutman.
• In their process of forging a state, conformism was the key
word in Israeli culture. There was only one way to be a Tzabar
(nickname for child born in Israel):
o Go to a youth movement
o Live in a Kibbutz
o Work the land
o Dance Israeli dancing with your friends
o Enjoy original poetry in Hebrew.
Politics on film:
Time of Favor
The story of a modern orthodox officer in one of the elite
units of the IDF struggling with love, religious life, friends
and ideology.
(http://en.wikipedia.org/wiki/Time_of_Favor)
Waltz with Bashir
An animated film of an IDF commander interviewing his
fellow soldiers of what they remember from the war in
Lebanon, especially the Sabra and Shatila massacre. The
film reflects the conflicts of soldiers and various issues of
human rights, occupation and the controversy regarding
the 1082 war in Lebanon.
(http://en.wikipedia.org/wiki/Waltz_with_Bashir)
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When writing a pe’ulah about Israeli culture,
try to choose a topic you feel comfortable with or
you enjoy the most. Here are some suggestions for
running a miniseries with films, choosing various
aspects of Israeli society and culture as shown in
Israeli films. But if you love music, books, or poetry,
you could easily do the same with those – have a
look at the suggestions later in this section!
•

When showing a film that you want to
discuss, make sure there’s enough time and
consider whether it would be most beneficial
at the end or during the film.

•

Why not prepare a ‘question guide’ sheet to
help chanichim focus and deal with the main
issues each film presents?

Social issues on film:
Operation Grandmother
A 51 minute satirical comedy about Kibbutz life.
(http://www.israelifilms.co.il/40420/OperationGrandma)
Live and Become
The story of Ethiopian Jewish immigration to Israel. The
film reflects the challenges of the Falasha community
(Christian Ethiopians from Jewish origins), the acceptance
of Ethiopian immigrants to Israeli society.
(http://www.imdb.com/title/tt0388505)
Noodle
The story of foreign workers in Israel, told in an easier way
to deal with. A young Israeli El Al flight attendance finds
a little Chinese boy in her suitcase! through her journey in
trying to figure out what to do we get a glimpse into the
life of various foreign worker communities.
(http://en.wikipedia.org/wiki/Noodle_(film))
Turn Left at the end of the world*
The story of different groups of immigrants sent by the
government to the development cities in the far south of
Israel. The film shows the difficulties of immigration for
families and the relationships between groups from
different background. *This shows nudity and is for older
kids.
(http://www.imdb.com/title/tt0374279/)
James’ Journey to Jerusalem
Another film about the foreign working groups in Israel,
this time told from the eye of an African young man who is
told he is coming to Jerusalem the holy city.
(http://www.imdb.com/title/tt0380485/)

Post-1948
• After the establishment of the state, there was
mass immigration from Arab Jewish communities
around the Middle East to Israel – Morocco,
Tunisia, Iraq, Yemen, Egypt, Libya and Syria.
• But, the veteran European immigrants, filled with
passion and burning need to create a united
country, ignored what their fellow Israeli had to
offer and Middle Eastern Jewish culture took a
backseat.
• Having said that, their traditions in music, theatre
and dance did not disappear – they were alive
and flourishing on the outskirts of Israeli
mainstream culture.
• During the 1970s, the younger generation started
fighting for their place as equals in Israeli society
in all areas of life: the political sphere, work
places, academy and cultural spaces.
• This fight had its ups and downs, with many
successes. Listening to the radio in Israel will
show you that there are a lot of Middle Eastern
influences nowadays.
• And the fight is not over – there’s a long way to
include the newer immigrants like the Russians
and Ethiopians.

•

If you don’t have time to show the whole
film, think about some clips. There are some
cool computer programs you can use to
extract them (e.g. Handbreak).

•

You could use similar tricks to enrich the
experience of other media too.

For some more information...

Habima (Israeli national theatre)
(http://www.habima.co.il/show_item.asp
?levelId=64318&itemType=0)
Inbal dance company*
(http://www.inbal.org.il/)
* website in Hebrew only

Music...
Israel is a society where sadly death is a

reality. For most Jewish Israeli’s yom hazikaron (Day
of Remembrance), is the most important day of the
year. Dealing with death within the context of life is
an ongoing tension within Israeli society. One of
Israel’s leading hip-hop-funk bands, HaDag
Nachash (The Fish Snake) released this song in 2010 about trying to understand and create empathy with
someone being killed. It’s an impassioned plea for understanding.
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…One more brother was buried
and mama is crying, she is shouting her soul out
one more brother was buried
dad's shouts surrounds you
Man, why is your heart as cold as ice
do you enjoy being a murderer
ears that hear threats coming from your mouth
why do you speak like that, I'm your brother
every side claims that the truth is his
and in every day that passes one more innocent dies
killing people you don’t care at all
shooting a human being, how can you do that
mama is hurting and one more child is an orphan
and the sidewalk is red again
life is important and valuable
murder and killing aren't the way…
HaDag Nachash, Od Ach Echad – One more Brother (2010)
www.youtube.com/watch?v=EHxwCuJrskQ

Who is this referring to?
Who has been buried – why?
Why is burial a focal point
within Israeli society?
Why might this be an
important song? Who are
HaDag Nachash talking to?
What does brother mean in
this context?

Within Israel the role of religion is a
powerful, divisive, fascinating, complicated
and unifying one. It pervades much of what
happens on a daily basis. Where you eat;
where you pray (or don’t); how you marry;
what shops might be open… Jewish Israelis
engage with this helter-skelter of complexity
leading to a range of opinions and many
questions.

Between 2008-12, a TV show called Srugim, ‘knitted’, as in the knitted kippa of Modern Orthodox Jews,
became hugely popular in Israel and elsewhere. The series takes place in an area of south Jerusalem,
Katamon, a neighbourhood filled with religious Zionist Israelis in their mid to late twenties, many of whom
are single and caught in the overwhelming dating scene. Along with the romantic adventures of the show's
5 main characters, Yif'at, Reut, Hodayah, Amir and Nati, they confront other philosophical and religious
challenges as well. The theme tune to the show was sung by a singer called Erez Lev Ari and it attempts to
highlight the tensions within the fault lines of living in a world where you simultaneously want to commit
yourself to the heritage of Judaism whilst living in the 21st century. You can feel the tension and the
struggle in the lyrics.

RSY-Netzer – Choveret 5773
How does this reflect the struggles of Israel? Is it a Jewish State? Is it a democratic liberal
democracy that has a majority of Jewish citizens? What is the role of religion within society? Is
music a good device by which we can share these thoughts?

Literature...
So far we have presented Israel as a tense place,
which may probably be true. Yehuda Amichai, one of
Israel’s greatest poets (d. 2000) wrote that “Jerusalem is
built on the vaulted foundations of a held back scream”.
What is true of Jerusalem can often be true of Israel as a
whole. Tensions find themselves presenting themselves
throughout society in this scene from Let it Be Morning by
Israeli Arab author Sayed Kashua. Written in 2004 the
main character and wife returns back to the Arab Israeli
village where he grew up as a child after having lived in
Israel. In one of the opening scenes he is talking with a contractor who is building the house he is going to
live in when the contractor says,
“I’m telling you, there’s no place like home. I’ve worked for the Jews too, and believe me, even though you
make a lot more money, it still feels different, you know what I mean, the way you come every morning
with the tea on a tray, with them you could be working for a week and they won’t come near you. Not all
of them, I’m not saying they’re all like that. But now with things getting more and more tense and all it’s
just getting worse. They can’t tell the difference between people like us, living Inside Israel and the one’s
living on West Bank. An Arab’s and Arab as far as they’re concerned…”
Later on the main character writes,
“…I should have left everything behind and made my way to a sane country, anywhere. But like an idiot, I
had preferred to go back home to my parents and to ignore the warning signals. I knew Arabs are hated
everywhere. I knew that being an Arab is the worst thing that could happen to a person nowadays. The
xenophobia they have in Europe couldn't possibly be as bad as what we have here. It just couldn't be…”
How does reading this make you feel? Is it a true reflection of the Israel you know? An Israeli Arab
author who writes in Hebrew, is responsible for the Israeli sitcom ‘Arab Labour’ but who presents the
Jews in a critical light?

Empathy with characters and their situations is what art can do. Bringing home a story, a place, a
smell, the emotions to the reader is a remarkable skill. In her 2011 book, The Falafel King is Dead, Sara Shilo
opens her novel by throwing us, the readers, straight into a scene from northern Israel near the Lebanese
border with Simona, a nursery teacher, widow and mother…
“Who would have thought the Katyusha would find me outside? I haven’t been out really, for six years. I
just witch off and go: to work, to the market, to the market, to work. And the one time Simona does
something different, the Katyusha catches her out.
I’d already put food on the table for them, the usual Tuesday couscous with chicken, pumpkin, chickpeas –
all mixed together. I stand there, the sky falling in and what do I think about? Whether they ate the
couscous before the first rocket landed, or whether they went down to the shelter on an empty stomach. I
count them one by one, in my head, as I think of them running to the shelter: Kobi, Chaim, Oshri, Etti, Dudi,
Itzik….”
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The tragedy of a region under fire. Children running to shelters – a reality for many Israelis and reflected in
this novel.
But does this scene tell us more? Does it make a difference that the author and main character are
female? Does the scene reflect a greater notion of care within Israeli society? How does reading this
make you feel? Is it a true reflection of the Israel you know?

But also how do people eat? If you think of Jewish food do we think of couscous and chick peas? Is
this just the food of the working classes?
Food is vital part of Israeli culture – a mash-up (pardon the pun) of the cultures of those who live in the
country. Falafael, shwarama, borekas, hummus, tehina, kubeh, schug, pitta, laffa, malawach, shakshuka,
burgers, fries, lebane, mitz limon. The food reflect s a shifting land and foodscape. You only have to walk
in the namal, the port in Tel Aviv or the machane yehuda market in Jerusalem to see and smell the place of
food within Israeli society. In his collection of short stories, The Nimrod Flipout, Etgar Keret presents us with
this scene in a restaurant…
The waitress comes over to tell us what today's
specials are, and Ari gives her the disinterested look of
someone in love with another girl (see text box on
right):

‘And for the main dish,’ she smiles a
natural, irresistible smile, ‘we have slices
of red tuna in butter and pepper, halibut
on a bed of tofu with a teriyaki sauce,
and talking fish with salt and lemon.’

2o years ago I’m not sure that an Israeli writer using
food in a story would have presented us with this type
‘I'll take the halibut,’ Ari says quickly.
of food. Does this snapshot reflect the way Israeli
	
  
cuisine has changed or it’s willingness to accept the
tastes of others into it’s daily culture? And what about a talking fish? This is typical of the absurdity of
Keret’s writing but also reminds of the scene of Bilaam and the talking donkey in parashat Balak (Numbers
22). Is this a fusion of our biblical heritage within a modern foodie society?
Is it possible to look at Israel away from the headlines and away from the news but to appreciate and
study and critique by looking elsewhere? Perhaps we sometimes look at the wrong things as suggested
by this Yehuda Amichai poem, ‘Tourists’.
Visits of condolence is all we get from them.
They squat at the Holocaust Memorial,
They put on grave faces at the Wailing Wall,
And they laugh behind heavy curtains
In their hotels
They have their pictures taken
Together with our famous dead
At Rachel’s Tomb and Herzl’s Tomb
And on the top of Ammunition Hill.
They weep over our sweet boys
And lust over our tough girls
And hang up their underwear
To dry quickly In cool, blue bathrooms.
Once I sat on the steps by a gate at David’s Tower, I placed my two heavy baskets at my side. A group of tourists was
standing around their guide and I became their target marker. “You see that man with the baskets? Just right of his
head there’s an arch from the Roman period. Just right of his head.” “But he’s moving, he’s moving!” I said to myself:
redemption will come only if their guide tells them, “You see that arch from the Roman period? It’s not important: but
next to it, left and down a bit, there sits a man who’s bought fruit and vegetables for his family.”
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8. Gaps in Israeli Society
by Debbie Young-Somers
Just like in the UK, there are gaps and injustices in Israeli society
between various communities, with minority communities often
experiencing deprivation. This has traditionally been true between
various parts of the Jewish community as well as the more
publicised Jewish-Arab tensions and inequalities, and the recent
campaigns to close gender gaps. The vision of the State of Israel
has from the outset to be a society of equality and neighbourliness,
as laid out in the Declaration of Independence (see section 5 of this
book). Think about this... why should we care about the problems
in Israel? Should we care more or less than we do in the UK?
There are 2 great organisations I recommend that you familiarise yourself with: Israel Religious Action
Centre (IRAC) and Rabbis for Human Rights (RHR). These organisations have a lot of resources to help you
and have a lot of interesting campaigns in the areas listed above. For example, to look at studying the
Declaration of Independence and how the vision of equality has translated in Israeli society today, take a
look at The Independence Tractate (http://rhr.org.il/eng/2011/09/the-independence-tractate/).
Between... Palestinians and Israelis
Who are the Palestinians? They are people of Arab descent who were originally from British Mandated
Palestine. When Israel was created, some of these people were moved from their homes and in turn lost
their livelihoods – this has resulted in a Palestinian refugee diaspora community that now includes
approximately 5 million people who are living outside Israel and the Palestinian Territories. The UN set up
the United Nations Relief and Works Agency for Palestinian Refugees in the Near East to support these
people.
The Palestinian Liberation Organisation (PLO) was created in 1964 and was the first formalised body
supporting the Palestinians as a people with national rights. Since 1993, the West Bank and Gaza Strip have
been designated as Palestinian Territories under the control of the Palestinian National Authority (PA).
There are other Palestinians who live within Israel and some Israeli Arabs refer to themselves as Israeli Arabs
of Palestinian descent.
The political situation for Palestinians living on the West Bank and
Gaza Strip can be challenging. Water supplies can vanish, street lights
are unpredictable, and the economy struggles. Farmers’ livelihoods are
sometimes destroyed by Israeli settlers and occasionally the Israeli
army. Rabbis for Human Rights, who were established in Israel, are
doing very important work defending Palestinian rights in the West
Bank in particular, demonstrating that Zionism does not mean ignoring
the rights of the other – indeed it teaches that a strong Israel requires
sage and prosperous minorities.
One important symbol of the gap between Israel and
Palestine is the Wall/Security Barrier/Fence: the photos on
this page were taken by me (Rabbi Debbie) at the Security
Fence in Bethlehem in November 2010 (more available
directly through her – see her email at the back of the book!).
They can be used as triggers for a discussion on exploring
inequalities and how they are expressed by the Palestinian
community and by other artists coming to the conflict from
outside. It is also interesting to consider who the pictures are
drawn for – what might be the effect for those living on this
side of the wall?
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Between... Sephardim and Ashkenazim

SEPHARDIM	
  

Jews	
  of	
  Spain,	
  Portugal,	
  North	
  
Africa	
  and	
  the	
  Middle	
  East	
  and	
  
their	
  descendants	
  

ASHKENAZIM	
  

JEWS	
  

Jews	
  of	
  France,	
  Germany,	
  and	
  
Eastern	
  Europe	
  and	
  their	
  
descendants	
  

Both groups have diverse histories and cultures – sometimes they have different traditions associated with
their practice of Judaism. You can find out more about the historical context on
http://www.huffingtonpost.com/david-shasha/understanding-the-sephard_b_541033.html.
Stereotypes and divisions between the groups arose. Elie Eliachar (Zionist Sephardi leader) in 1981 said
“This phenomenon – the exclusion of Sephardim from decision-making levels – became particularly
conspicuous in the process of building a civic bureaucracy after independence. Despite the fact that
Sephardim had comprised the great majority in the [British] Mandate civil service, the new government
offices were staffed almost entirely without them. Not one Sephardi was found in any position of influence
in the political, economic or cultural ministries. The new law courts too were established on a political basis.
No Sephardi judges were appointed to the Supreme Court, and only a few of the distinguished group of
Sephardi judges from Mandate times were given posts in the lower courts.”
Sallah Shabbati is a film from 1964 looking at a family of Moroccan New Immigrants to Israel
(https://www.youtube.com/watch?v=DL4aU8duqFA). Think about how the extract depicts Sephardim in
contrast to Ashkenazim. How were they viewed at the time? What was their situation like on arrival?
Although these elements may have now vanished what effects might they have had on the generations
that followed?
As Anat Hoffman (Founder of Women of the Wall) said in May 2013; “Every group, every group brought to
Israel their own cultural import. The Moroccans brought the Maimuna, the Americans brought equality.”
There was a massive outcry after this statement as it shows that some of these stereotypes are still in
existence today.

Between... Arab Israelis and Jewish Israelis
Today, Arab Israelis make up around 20% of
Israel’s population. These are mostly
descended from those Arabs living in Israel
when the state was founded. Most were
given citizenship in 1966.
There have been Arab members of the
Knesset since the state’s founding, but only
recently (2001) has there been an Arab
minister in the government. There are 13
Arab members of the Knesset currently, out
of 120.
Because they make up such a large
proportion of the population, they have
become a major political issue for those who
want to maintain a majority Jewish state.
Some have proposed land swaps with the Palestinian Territories, putting Arabs
under the Palestinian Authority and Jews living in the Territories under Israeli
control, but many Arab Israelis want to remain Israeli.
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Despite their full citizenship, in many areas of life their standard of living is
lower than Jews on average. Arab villages often struggle for resources and
feel other exclusions – for example, Arabic is slowly disappearing from
street signs in Israel, and municipal provision is not always equal in Hebrew
and Arabic.
Many organisations are working on the rights of Arab Israelis, such as Givat
Haviva (www.givathaviva.org.il/english/), Leo Baeck Haifa
(www.fbh.org.uk/aboutus.html) and Nevei Shalom Wahat Al Salaam
(www.nswas.com). One of the most shocking examples of this at the
moment is the problem of unrecognised Bedouin villages, and Rabbis for
Human Rights are campaigning on this at the moment with urgency. This
photographic essay could be used as a discussion prompt with older
chanichim (http://socialdocumentary.net/exhibit/Natalie_Becker/921).

Data from 2000 report for Central Bureau of Statistics, The Arab Population
in Israel.

The rate of unemployment
among the Arabs is higher
than among the Jews.
12% of the Arab men who
were in the labour force in
2000 were unemployed
compared with 7.6% of
the Jews.	
  
The average monthly
income was NIS [New
Israeli Shekel] 4,472 (a
little more than 60%
of the income of a
Jewish wage earner).	
  

Between... Secular and Religious Israelis
Britain is a very irreligious place – most of the time, religion is not talked about in politics, on TV or in daily
life. Many British people have the attitude that religion is something for you to do in the privacy of your
own home and you shouldn’t make it obvious to other people. Even so, it is well-known that there are all
sorts of stripes of religious people – in the Jewish community, we have Hareidim (ultra-orthodox), Masorti,
Modern Orthodox, Liberal and Reform Jews for a start.
Israel is very different. In Jerusalem, for example, religious people are everywhere – that’s religious Reform,
religious Hareidim, and religious Christians and Muslims. There are posters of the Lubavitcher Rebbe, all
sorts of people wearing kippot – women, hipsters along with Orthodox men – Kosher restaurants and cafés
on every corner, not to mention the famous churches and mosques. But a lot of Israel isn’t like that. The
gulf between the secular and religious Israelis is sometimes very large, like they are living in different
worlds. In some regions, the ultra-orthodox live in completely different neighbourhoods and have very little
contact with other Israelis (like in Me’ah She’arim).
One of the most contentious subjects recently has been the serving of ultra-orthodox men in the army – or
rather, their exclusion from conscription. This was part of the vision of the state, that there would always
be some people defending the country and others defending Judaism by studying Torah. One of the
problems is that this made sense when the Hareidim were a small minority, but now that they make up
nearly 10% of the population, can the Israeli government justify excluding a tenth of their possible recruits?
Are the Hareidim being responsible citizens, or should everyone in the state contribute in the same way?
Pe’ula ideas
Look online (or ask RSY) for images of
grafitti in Israel – use them to look at
Israeli Society. Get people to stand by
the one they associate most with, get
people to write their own responses
to them, get chanichim to design
their own.

Lots of Israeli songs talk about
society today. Use the Makom
website (www.makomisrael.org) to
get the lyrics and videos of the songs
to examine society. You could look at
the lyrics whilst listening to the
music.

	
  

Reform Judaism in



To understand Reform Judaism in Israel, we have to remember that when the State of Israel was established, many (if
not most) Reform Jews, were not Zionists. Building a Reform community in Israel was central to the mission of building
a relationship between Reform Jews and Israel.
Reform Zionism doesn’t exist without a community of Progressive Jews in Israel.
So what if our movement did not have rights in Israel? We had learned from the civil rights struggle in the United States
that a movement that does not fight for its rights will never win them. Also, we have learned that If a movement does
not exercise those rights it has, no matter how limited they may be, it loses them. Therefore, instead of complaining
from abroad about discrimination against Liberal Jews in Israel, it was incumbent upon us to act, to create facts on the
ground. Thus we endeavoured to build synagogues and institutions and to develop educational, cultural, and social
action programs to serve Israeli society in general.
(Rabbi Richard Hirsch describing the ideas that caused American
Reform Jews to start working to build Reform community in Israel.)
Zionists from the Diaspora worked with some of the Progressive Jews who were already in Israel to build a distinctive
Israeli movement- THE

ISRAEL MOVEMENT FOR PROGRESSIVE JUDAISM (IMPJ)

The IMPJ is not just a network of synagogues (although there are about 30 Reform Congregations in Israel). It has schools,
kindergartens, community centres, a youth movement called Noar Telem, a Beit Din, a Rabbinical school and a political arm (IRAC,
see next page). All of these things help bring Reform values to Israeli society, and are a way of engaging Israelis in Progressive
Judaism. Below are two stories that show the challenges that face those building Reform community in Israel:

Kehilat Kol Haneshama

Kol Haneshama was not the first Reform congregation in Jerusalem (that was Kehilat Har El in 1958). The Congregation started in
the living room of Rabbi Levi Weiman-Kelman in 1984 and the community grew so much that it began holding services in a local
community centre (having been kicked out of the local Labour party club). On Simchat Torah, the local orthodox rabbi and some of
his students entered the community and tried to ‘save’ the Torah scrolls from the hands of women who were dancing with them.
When the mayor of Jerusalem, Teddy Kollek, heard the story, he promised to help the community find a place to build a shul of
their own. That place is where you’ll find Kol Haneshama, now a large congregation with a community centre and nursery, today.

LEGAL RECOGNITION FOR REFORM RABBIS
In Israel, the government pays the salaries of many rabbis, and since the state was founded, these rabbis
have always been orthodox men- until now. After a 7 year court battle, in 2012 Rabbi Miri Gold became
the first Reform Rabbi to have her salary paid by the Israeli government (albeit by the culture ministry and
not the religious services ministry like everyone else). In May 2013, the Religious Services Ministry
announced that Reform and Conservative Rabbis would now be able to hold official positions and receive
salaries- the first time the government has used the word ‘rabbi’ to refer to a female religious leader.
PEULA IDEA- Get to know Israeli Reform communities. Below are examples of some Israeli Reform communities and the different
projects they run. You can use them to speak about issues in Israeli society and the work of the IMPJ.
Jerusalem- Ganei Haim pre-school at Beit Shmuel for African Refugee children. Modi’in, Kehilat Yozma- the Yazman tutoring centre that helps bridge social inequalities. Tel-Aviv, Beit Daniel- Tel Aviv teens in Jaffa, taking Israeli Jewish teenagers to learn about
other religious groups in Jaffa. Mevakshei Derekh, Jerusalem- A programme reaching out to teens from the FSU living in a youth
village who come from broken families and have little experience of Judaism.
SPOTLIGHT- The IMPJ Mechinah. Mechinot are special pre-army programs where Israeli teenagers spend a year learning and
volunteering after leaving school before going to the army. The IMPJ Mechina is based in Jaffa where the local population is a mix
of Arabs and Jews and is relatively poor. The idea is that the participants (50% of whom come through Noar Telem, Israeli Netzer,
and 50% aren’t from the Reform Movement) learn that Reform Judaism compels us to be engaged and active members of our local
communities and to work for social justice and equality for all groups in society.

 
There are Two Reform Kibbutzim in Israel- Yahel (founded 1977) and Lotan (1983).
“A central tenet of Reform Zionism is the development of living communities in Israel which synthesise between religious
reform and social reform… From the beginning, the rationale of the Reform Kibbutzim was to be a ‘pilot plant’ for Reform
and for Cultural (rather than Political) Zionism… Reform Zionism is based on the premise that Reform Judaism must
innovate forms of Jewish community in order to ensure Jewish continuity. Reform Zionism is also based on the premise that
the Zionist purpose of the Jewish National Home is to ensure the continued creative survival of the Jewish people whether
in Israel or the Diaspora. There is no doubt that Reform kibbutzim are pioneers in that endeavour”
Michael Livni. Reform Zionism, Twenty Years: An Educator’s Perspective.
PEULA THOUGHTS
Michael Livni argues that Reform Kibbutzim are the only place that the values of Reform Judaism are put into place in
every aspect of life. He explains how the kibbutzim raise important questions for Reform Jews; What does Reform
Judaism uniquely offer to Jewish community? Was Zionism just about creating a refuge for the oppressed- or was/is
Israel a framework for confronting the challenge of building meaningful modern Judaism? If we could build a state or
communities based just on our values- what would they look like? If we were looking for a way to make an impact on
Israeli society- would we choose to do it by living in the middle of the desert?

Reform Judaism and Social Action in Israel
The Israel Religious Action Centre (IRAC) is the legal and political arm of the Israeli Reform movement, and fights for
social justice and equality in Israel. The issues they address include gender segregation in public life, racism, equal
religious rights and any other manifestations of discrimination and inequality. A huge part of IRAC’s work focuses on issues
of religion and state, following a basic idea that there can be no true freedom of religion, until a country can enshrine
freedom from religion. Below are 3 issues that IRAC works on that you might want to include in your Peulot.

MARRIAGE

GENDER SEGREGATION

In Israel, only religious authorities have the
power to officiate over marriages- there is
no civil marriage. For Jewish Israelis, this
means their weddings are carried out by
the Orthodox rabbinate and that presents
issues for the children of Reform and
Conservative converts, patrilineal Jews
(people who have a Jewish father and not a
Jewish mother) and for some divorcees.
The process of going before the orthodox
rabbinate for marriage can also be
unpleasant. Weddings performed by
reform rabbis are not recognised and
people in Israel cannot marry someone of
another religion without going abroad.

There is an increasing issue of gender
segregation in Israeli public life. Examples
of this include segregated busses and
pavements, images of women
photoshopped out of publications and their
voices muted or dubbed on radio stations,
male and female areas of restaurants,
different waiting rooms in health clinics
and perhaps the most well known issue of
the discrimination against women’s prayer
at the Kotel. In the issue of gender
segregation, IRAC supports many orthodox
women to challenge issues in their
communities. Read IRAC’s report on the
issue here: http://goo.gl/MB9Xq

RACISM

IRAC’s work does not just focus on Jewish
citizens of Israel, they are actively engaged
in the fight against racism towards Arab
citizens, especially when that racism is
incited by rabbis. You can use the Reform
Movement’s involvement in addressing
racism to talk about the universalistic
values of Reform Zionism- and how
building a Jewish state is about living
Jewish values and not just about living in a
place with other Jews. There’s a question
that you can bring out through looking at
this about whether this is an act of Reform
Zionism, or one of basic human dignity.
Reform Jews are advocates for Justice and
equality in all the countries that we live in,
Visit http://goo.gl/uM7Jr to find a peula PEULA IDEA the imagery of segregated what makes our work in Israel special?
written by IRAC for youth movements on busses has a parallel in the civil rights
this issue.
struggle in the United States. What can we IRAC report here: http://goo.gl/LAV0O
learn from these activists?

BUILD YOUR OWN REFORM COMMUNITY IN ISRAEL on SHNAT NETZER
Shnat Netzer is RSY’s gap year programme in Israel where participants spend a year learning, volunteering and living out our
ideology. Shnat is a chance for RSY-niks to DO Zionism rather than just TALK about it, and to engage with what it means to live in a
Reform Jewish community, making informed choices about the way that community operates.
PEULA IDEAS- Build your own Etgar flat- Would you keep Kosher? What would you do about Shabbat? How would you make
decisions? Shnat simulation immerse chanichim for a day in Israeli life, theme activities around different elements of shnat
(volunteering, kibbutz, learning, cooking and living together etc), maybe even skype the southern shnatties

10 Social Action

by Rhea Wolfson

Social action, as RSY-Netzer understands it, is trying to make the
world a better place. We often get frustrated on camp and throughout
the year that we don’t see real action, real hands on activism but I
disagree with that premise. Whilst the hands on work is vital to creating real change,
education sows the seeds for activism. Don’t forget that every word you say gets heard and
remembered by at least one chanich/a, and if you educate them properly and empower
them to believe that they can make a change in the world, then real activism will happen. It
is in this way that RSY-Netzer really does change the world.
There are so many different ways to look at and different topics to discuss when considering
social action in Israel. In these two pages we are going to focus on, firstly, social action
initiatives run by Israelis for other Israelis. Then we will look at activism focused on peace
and finally some general ideas for talking about social action with chanichim of different
ages.

Social Action in Israel
Some Examples . . .

Did you know that many Sho’ah survivors
and elderly people live in poverty in Israel?

Yad LaKashish is a non-profit organisation which provides hundreds of
elderly Jerusalemites with creative work opportunities and crucial support
services. The elderly participants learn to create handmade crafts and
Judaica items which are subsequently sold in the onsite gift shop. They
receive monthly stipends in return for their work, and become
empowered and imbued with a sense of purpose and self-worth as fully
contributing members of Israeli society. These people are mainly
immigrants from the former Soviet Union, Ethiopia, South America and
Iran.

Meir Panim is an organisation that runs a network of soup
kitchens, amongst other things, Meir Panim dispenses vital
food and social services to the needy via 30 relief centres.
These include free restaurants, meals on wheels, children's
lunches, furniture and appliance distribution warehouses,
after-school youth clubs, vocational training, occupational
rehabilitation, and food credit cards.

http://vimeo.com/51488034

What is the point of teaching this on RSY-Netzer events? Good question! One
reason is that it shows another side to Israel; teaches our young people that
Israel exists outside of a conflict narrative and has diverse range of people living in
it. Another is that it is honest. We have a duty to teach both the ‘good’ and the
‘bad’ of the Jewish State. Finally, like every social action-y thing we do/talk about,
it helps to build the social conscience of the chanichim and feeds into their
personal development (or Livluv!).

For more information on Israeli rich and
poor, go to http://makomisrael.org/blog/
rich-and-poor/

Peace Initiatives

Arab-Israeli peace initiatives are projects to promote peace and
understanding among Arabs and Israelis. These reach lots of
different types of people and promote dialogue and

http://vimeo.com/seedsofpeace/signs (Great Trigger!)

Seeds of Peace

Treaties are negotiated by governments; peace is made by people. Since 1993, Seeds of Peace has set
the standard in international peace-building by providing exceptional young people and educators
from regions of conflict with an otherwise impossible opportunity to meet their historic enemies faceto-face.
The goal of the organisation is to create new generations of leaders in conflict regions
that will no longer accept outdated and harmful stereotypes about each other. This
would occur by bringing together young leaders from both sides of conflict regions to
literally put a human face on those who were previously perceived as an enemy.

Other ways that Israel is helping the environment:

Water In Isr

http://israel21c.org/social-action-2/the-top-65-ways-israelis-saving-our-planet/

ael

Water is considered as a national resource of utmost importance in
Israel as it is vital to ensure the population's well-being and quality
of life and to preserve the rural-agricultural sector.
Located on the edge of a desert belt Israel has always suffered
a scarcity of water. As maximum use has been made of all
freshwater sources, ways are being developed to exploit small water
resources through the recycling of waste brackish water, and
desalination (making less salty) of seawater.
Drip irrigation
Simcha Blass discovered that a slow and balanced drip in water (when feeding crops) led
to remarkable growth. He created tubing that slowly released
water where it was most effective, and in 1965 in Kibbutz
Hatzerim, built a whole new industry, Netafim, based on his
invention.
Israeli drip and micro-irrigation solutions rapidly spread
worldwide.
Just one recent example of how this method has impacted food
supply in foreign countries is Tipa, literally “Drop,” an Israelideveloped kit that has allowed 700 farming families in Senegal to
reap crops three times a year instead of just once, even on
infertile land.
Tipa is “a simple drip irrigation system that uses gravity when
there is no water supply or water pressure coming to rural areas,” The organization has
similar activities in Kenya, South Africa, Benin and Niger.
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These social protests (sometimes called the Cottage Cheese protests) are
a series of ongoing demonstrations in Israel beginning in July 2011
involving hundreds of thousands of protesters from a variety of socioeconomic and religious backgrounds opposing the continuing rise in
the cost of living (particularly housing) and the deterioration of public
services such as health and education.
A common rallying cry at the demonstrations was the chant; "The people
demand social justice!".
So when (and how!) did it all start?
Officially, it began on July 14, 2011, when Daphni Leef, a 25- year old video editor and filmmaker, set up tents
on Tel Aviv's ritzy Rothschild Boulevard, the most expensive real estate in the country. Some people who joined
the Facebook event she opened about a week before helped her organize.
The 10 people who started the protest only met five days before it began.
Some argue that the protest started in May 2011 with another Facebook post protesting a hike in cottage
cheese prices, which had risen by more than 40% in three years, during which time the price of raw milk
increased by only 3%. The public response was explosive. Within a month a grassroots activist network of
almost 5,000 people had formed, catapulting the issue of the soaring cost of living in Israel to the highest levels
of government.
Has it worked?
Some 89% of the population believes the government has not provided an
appropriate response to social problems in Israel and that social movements
can lead to change
The poll – which surveyed 482 men and women and was published by the
non-government organisation Shatil, which aims at empowering citizens to
lead social change in the country – also showed that only 11% of
respondents believe that solutions to social problems should be provided by
the state. 68% said they believe that the social justice movement that started
in the summer of 2011 intensified the public’s confidence in its ability to lead
change, while only 8% think that it has hampered the process.
What do people in Israel care about at the moment? (also from Shatil’s survey)
• 57% said they would protest against tax increases for the poor, 52%
mentioned any harm caused to education or the education budget.
• Some 41% said that [business] tycoons’ conduct would lead them to
demonstrate, while 40% said that measures that threatened Israel’s
democratic nature would urge them into the streets.
• In addition, 58% of respondents believe that social organisations contribute
to promoting key issues in Israel, while only 9% feel that such organisations
do not contribute to social issues.
• The data also indicated that 30% of Israelis actively participated in
demonstrations and less than 20% avoided such active or passive activities.
• Among those who participated in activities for social change, most
mentioned signing petitions. 32% talked about addressing decision-makers
and the media directly, while 8% joined a political party.

Practical Tips for Social Action on Events
Day Camp
Doing or teaching activism with people of Day Camp age can be amazing and really inspiring. The trick is to choose a single
issue that is relatively simple and has an activity and lesson attached. World hunger or water security are good examples
because they can be easily explained: not everyone in the world has enough food because they don’t have enough money or
good land to grow food. Or There is not enough water in some countries and that means that people cannot farm land to
feed their families.
—> Firstly you should have an action/activity, i.e. ask everyone to bring a tin of food with them and as you teach
explain where the food is going or measure how much water they waste when they leave the tap on when they
brush their teeth.
—> Secondly, have a lesson for them to take away, i.e. promise to be more thankful when their parents give them
food, even if they don’t like it that much or promise to be more careful with water and more grateful for having
lots of it.

Briyah and Emunah
It’s still cool not to care at Briyah and Emunah age—at least at school it is, but RSY-Netzer is where everything is different
and activism is cool. A good place to start with these ages is having the chanichim map out what society thinks of young
people. They prove it wrong! Allow the chanichim to list things they care about and reflect what they are saying back to
them as proof that young people do care.
—> Introduce chanichim of this age to tools they have to make a difference, i.e. letter writing, lobbying/working
with local politicians, getting involved with related charities/organisations who also care about the issue. Letter
writing is often a very powerful way to make a real impact and to get chanichim involved in an issue on camp.

Reut and Atid
Chanichim on Reut and Atid are old enough to grapple with the more complicated issues involved in world issues. Again
taking the example of food insecurity, chanichim will be able to engage with most if not all of the elements of the IF campaign (http://enoughfoodif.org/about-campaign/guide-if) or alternatively; The Water Project at http://thewaterproject.org/
water_scarcity.php?gclid=CNiF-sfg7bcCFRHItAodeBQA1Q . Case studies and debates around issues are engaging . This is the
perfect age to be introducing the chanichim to more complex ideas of activism i.e. mapping out how to create a real campaign and getting them to understand what power they have in society (a lot!!).
For all ages: you should include a real action point in your pe’ulah. This should be something the chanichim can do then and
there or take away that will feel and hopefully be impactful. Within the theme of Israel and Reform Zionism you can find
ways for these actions to be tied in to some of the campaigns mentioned earlier in this section or find similar campaigns to
the ones your chanichim are interested in from Israel to learn from. The No.1 aim of any social action pe’ulah on an event
should be to empower young people to believe they can make a change because that is what will drive them to do real
positive activism during and outside of camp!

11. Israel and the Diaspora
by Haim Shalom

Choveret Dictionary
Diaspora
Not a term from within the Jewish tradition – it is a term of social scientists
to describe communities bonded to each other by their common connection
to an ancestral homeland.
““גלותGalut”
Describes the Jews’ separation from their homeland. Connected to the term
is “ גולהGolah”, meaning physical exile, “ גלותGalut” often implies spiritual
alienation.

Is there something
spiritual about living
in Israel, in your
opinion?
Do you feel a
connection to Jews
in other countries or
communities?

Are the Jews a Diaspora?
Using the term ‘Diaspora’,
you might think that Jews are
spread all over the world. The
Jewish people is in fact highly
concentrated in a small
number of areas. There are
only 9 countries world wide
where there are more than
100,000 Jews.

Map

Even this statistic is
misleading – at least 81% of all
Jews live in Israel or North
America (see chart on right).
The rest are gathered in
enclaves in Europe and South
America. Outside the Middle
East, there is barely a Jew in
the world’s two most
populated continents, Africa
and Asia, although this was
not always the case.

RSY-Netzer on Diaspora and Aliyah
RSY-Netzer P,B+A 2012/5772 from the Netzer Platforms
Aliyah Nimshechet עליה נמשכת
While affirming the authenticity and necessity of a creative and vibrant Diaspora Jewry, we strongly
encourage Aliya [immigration] to Israel in pursuance of the precept of yishuv Eretz Yisrael [settling the
Land of Israel]. While Jews can live Torah-centred lives in the Diaspora, only in Medinat Yisrael do they
bear the primary responsibility for the governance of society, and thus may realise, individually and
communally, the full potential of their spiritual and ideological individual and communal religious
strivings. In Israel Jews are able to lead a Jewish life in both the private and the public spheres, living their
national life according to the Jewish calendar and rhythms of the year. We therefore encourage all of our
chaverim (members) to seriously consider Aliya as one of their life options as a Jew. The very act of Aliya
however is not enough. We encourage all those people who do choose to make Aliya to ensure that this is
an ongoing process of Aliya Nimshechet (continuing Aliya) - that is, an ongoing striving to live out the
movement’s values and beliefs in Israel both at a personal level and in terms of creating the kind of
society that we as Netzer envision.

Should we live inside or outside the land of Israel?
We have had a tough ride—a thousand years of self-rule (on an
off) followed by 2000 years of being the minority wherever we
are. The Bible basically assumes we all live in Israel, because
that’s when it was written, then for centuries we couldn’t return
to Israel as the ruling power so Medieval Jewish thinkers had to
mainly get used to the idea that they were not going to get their
sovereignty back. Now that we have the choice whether we live
in Israel or not, do we have a duty to our people to go live in the
Jewish state?

The Arch of Titus showing the Romans’
sacking of Jerusalem in 70 CE

Many Jewish thinkers are split on this issue, even if the Bible is
not. Where do you stand?
Think on this…
You could go anywhere in
the world, find a synagogue
and you would immediately
know a good proportion of
the prayers! How cool is
that?

Stronger than religion
One of the main factors our relationship with
Jews in other countries—and in Israel
specifically—hinges on is the nature of being
Jewish. Is Judaism a…
• Religion
• Ethnicity
• Nationality
• Shared heritage • Shared culture
I should think that Jews are not brought together
by religious principle alone, but by the variegated
bonds of language, shared history, culture and a
common homeland.
A strong way to strengthen these bonds, I think, is to
enrich our love of Israel and the Israeli language—it
is a language shared by all Jews.
This I believe is essential for a strong Reform
Zionist foundation.

How important to Judaism to
you think Hebrew is?
Essential? Optional?

How important to Judaism do
you think Israel is? Essential?
Irrelevant?
What do you think are the
advantages and disadvantages
of living in a minority culture
like here in Britain? What do
we gain/lose by going to a
place where Jews are the
majority culture, like Israel?
Is Judaism lacking something
unless it can put its values
into practice in all of society?

Applying these ideas to RSY-Netzer events!


Encouraging the use of Hebrew is a way to instil a sense of Jewish folk connection. We already do this in the names
of our camps and some of the roles and rooms on camp, but more could be done! If you speak Hebrew, why not run a
Hebrew language chug and teach some to chanichim? Or use Hebrew terms to familiarise the chanichim with them?



Why not make the signs all over camp in Hebrew? Ask around for help if you don’t know the word—someone will!



If you want to get the chanichim to think about the various elements of Jewish identity, why not try this “box game”
which can help open up this conversation (http://www.kefkefkef.com/games_display.asp?id=348).



Think about using historical themes to guide the programming to help deepen the chanichim’s sense of the shared
history of the Jews. I remember a “Golden Age of Spain” theme, based on the time during the Middle Ages when
many Jews, Muslims and Christians lived together in relative peace. Are we living in a golden age today? Why were
the Jews of Medieval Spain able to integrate with the majority culture without assimilating but the Jews of today
aren’t? (If either of those claims is indeed factually correct!). How can society be created so as to continue the Golden
Age and not descend into the darkness of the Inquisition a few centuries later?



Check out this article about one Jewish community’s experience of partnership 2gether (previously partnership 2000),
a project which forges links between Israeli and Diaspora communities (http://blogs.timesofisrael.com/from-thediaspora-with-love-courting-new-friends/)
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12. A brief history of Zionism
by Daniel Lichman
Zionism. It’s a complicated word and it has contested meanings. In some circles to be called a Zionist
is the greatest of compliments showing commitment to the Jewish people; in other circles it is the
greatest of insults linking the recipient with the worst excesses of imperialism.
For RSY-Netzer, it is vital that we understand the history and roots of the Zionist movement in order
for us to define RSY’s approach to it on its own terms. Within our youth movement the word must not be
reduced to an insult or a compliment, but instead it can be a recognition of the ideological tradition in
which we stand and a statement of the values that gives us.
So let’s start by looking at what was happening in the Europe that gave birth to the Zionism movement
in 1897 when the first Zionist Congress took place.
Broader Historical Context
European thought at the end of the 19th century believed that ideas could change the world. This was
the era when ideologies such as Liberalism, Socialism and Communism came to the fore as solutions
to society’s problem. It was also the age of Nationalism.
Germany and Italy had only recently been unified, previously being separate states, and had created
the ultimate examples of how nations could be (re)forged through the myth of a common past. Multiethnic states like the Austro-Hungarian, Russian and Ottoman empires were shaken by dissent from
linguistic-ethnic minorities demanding their own states. It was thought that having a state should
represent so much more than governance – it should be a nation-state – the expression of a culture and
the pride of a people.
How Jews could be a part of this was no longer clear. Nationalist groupings did not welcome Jews
because they did not fit, they were different, they could never be truly German; truly French; or truly
Hungarian. As nationalism increased so too did anti-Semitism.
As the rest of Europe dreamt of their national flourishing, the Jews needed to come up with something
too.
Jewish Ideologies
In the nineteenth century (often anti-Semitic) thinkers discussed what they called
‘The Jewish Question’: how can Jews fit in to European society and can they
maintain a separate identity?
By the end of the century the Jews are proposing their own solutions. Several
approaches emerged. Each of them contained within them a full diagnosis of the
problem and suggestion of what to do. Zionism emerged as a response to these...

Liberalism (in France, Germany, UK)
Jews should support a strong liberal
state founded on the values of equality!
The Liberal state, with its wonderful
Liberal value of tolerance will look
after us! The Liberal, tolerant mind-set
will help us fight against antiSemitism!

Socialism/Communism (e.g. Trotsky (see picture),
Rosa Luxembourg)
No! Liberalism cannot work because anti-Semitism is
more complicated than that! The only way to remove
anti-Semitism is for there to be a revolution and
overthrow of the oppressive class structure. Without
capitalism, all ethnicities will be meaningless and
Jews can integrate with everyone else.
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The Bund (in Russia, Poland – see picture of a Bundist demonstration, 1917)
No! You have to realise that the Jewish working class is different! We speak Yiddish, we are a
separate group. We need to embrace and develop Yiddish culture as a way for the Jewish
community to support the broader socialist revolution which we will join.
Into this broader context emerges the Zionist debates…
Political Zionism (e.g.
Herzl, Nordau)
The solution has to be
national. The anti-Semites
are right, we do not fit in.
The only way to end this antiSemitism is to have a state
like them. Then we will be
normal.
Cultural Zionism (e.g .Ahad HaAm)
No! Jewish culture itself is still valuable! It is not enough just to
have a state, we need a spiritual revival. Judaism is dying, we
need a national homeland of Jewish culture so that Judaism
around the world can be revitalised and transformed.

Socialist/Labour Zionism
(e.g. Syrkin, Borochov,
Gordon)
No! You’re missing the point.
The socialists are right, the
problems are class based. We
still need a class struggle and
revolution but because of antiSemitism and the structure of
society in Europe we need to
do it in our own, Jewish,
society. We need a (socialist)
Jewish state.

Yiddish Nationalism – Territorialism/Autonomism (e.g. Dubnov, Zangwill)
It’s Yiddish nationalism, not Jewish nationalism that we need! Our language is not simply a jargon
as the antisemites suggest it is a rich, literary and folk language that our people have spoken for a
thousand years. We must base our nationalism on Yiddish and seek land somewhere other than
Palestine or even have autonomy once again within Poland.

Progressive Judaism in the UK had been ambivalent about Zionism. They had allied themselves
with a ‘Liberal’ perspective and also had religious objections to Zionism. After the state was founded,
and especially after the 1967 war and as the Sho’ah (Holocaust) entered into public consciousness,
Israel became a key part of everyday Jewish life. For young Jews spending time in Israel it was clear
that being Jewish must involve connection to Israel. And so RSY became Zionist RSY-Netzer and
pushed the Reform Movement to become Zionist too.
Yet after two World Wars and a Cold War, our age is different to the age of ideology and nationalism
that gave birth to Zionism. We have Israel.
Being Zionist is now about what we want Israel to continue to be.
The debates of the past can help us as we continue to create a vision for the Israel of today and the
place of Diaspora Jews in building it.
http://www.jewishvirtuallibrary.org contains fantastic and detailed articles about all of the people and
ideologies mentioned here.
PE’ULA IDEAS!
• What about a balloon debate with some of the major Zionist thinkers (see
section 2 of this book). Who do you save?
• What is our Israel of today? Physically build it as a museum to show how
we would create it.
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13. Responsible Israel Education checklist
by Alma Smith
This choveret has no doubt been an exciting, challenging and educational journey. Hopefully, you’re already bursting
with ideas of what pe’ulot to run! This page offers a final checklist to make sure you are educating responsibly.
Good luck!
1. Acknowledge assumptions
Israel education can be both emotional and emotive. This is partly because there are numerous
assumptions that chanichim, madrichim and organisations bring to the topic. Try and answer these
questions before you start:
• What are my assumptions about Israel?
• What is my connection? Personal? Familial? Political? Cultural? Religious? The fact that other
people presume I have a connection just because I’m Jewish? Just RSY-Netzer?
• What are your chanichim’s assumptions about Israel? What is their connection? Where else will
they have learnt about Israel and what stance will that education be coming from?
• What are RSY-Netzer’s assumptions about Israel? If you’re running RSY-Netzer Israel sessions
in a synagogue, also find out what the synagogue’s position is. This isn’t so that you simply adopt
this position, but so that you can recognise the framework you are teaching within. I like the
metaphor of an English teacher teaching Shakespeare – the teacher is eager to teach a love of
Shakespeare, much like we do when we teach about Israel. But a good teacher doesn’t expect
everyone to agree, and can recognise that some sections of Shakespeare’s plays may be not as
good as others, and will always present different readings of the text.
2. Get educated
To teach about Israel we need to know about Israel, not just feel about it.
• There are certain key stages in Israel’s history, the wars, the peace process, cultural development,
there is demography and politics, geography and borders... Make sure you’re up to speed!
• Also remember that there are many layers of the Jewish connection to Israel, biblical, rabbinic,
mystical, etc. – different stories to hear and share, different ideas to explore.
• In getting yourself educated, make sure to use multiple sources. There is no one-stop shop for all
your Israel information needs. Check different websites, with different slants. Look at Yachad and
JStreet, who have some really useful educational resources – but don’t stop there. Look at
BICOM, AlJazeerah, Jerusalem Post, Haaretz, different blogs from Israelis, Palestinians and
international commentators, speeches from politicians from different Israeli parties, numerous
books from reputable sources, etc. Making sure you have researched a topic in depth, from
multiple perspectives, will raise the quality of any programme.
3. Remember your values
To educate responsibly, we need to educate with integrity. Being a responsible Israel educator
requires a loyalty both to Israel and to your own values. There are moments when these two loyalties
may lie in tension, and finding a way to navigate with both of them is crucial. One helpful thing to do
is whatever the specific tension, there is probably an organisation in Israel doing the values work on
the ground. Find them, learn what they do and link in and support them if you want to.
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4. Welcome the debate
• Ignoring the difficult stuff won’t empower your chanichim – equip them to have conversations
about Israel with information, sensitivity and values.
• There are ongoing fierce debates in Israeli society – share the debate with your chanichim rather
than feeling compelled to take a side. If you feel like any individual or group hearing how they
are being described would feel demonised, try to change how you are presenting their views.
• Short of discriminatory perspectives and language, no opinion should be beyond discussion. It is
important our chanichim (and madrichim!) have a place to voice their concerns, opinions and
questions about Israel, whatever these are.
• Remember that you don’t have to know everything; it is OK if the chanichim ask you questions
and you aren’t sure – it can be a great opportunity to do some fact-finding with them, and model
how to look for information on Israel as described.
5. Present multiple perspectives
There are great ways to ensure that multiple perspectives are included. It can mean teaching using the
poetry, history books and articles of prominent Palestinian and Israeli authors. It can mean presenting
interviews with various different “characters” who live all over the region as part of a pe’ulah. It can
mean organising debates or fake negotiations where different groups are encouraged to identify with
different perspectives. The creative methods are up to you, but only offering one story, as
Chimamanda Adichie so beautifully articulates in her awesome TED talk (go check it out!), is
dangerous.
There are loads of films which can be helpful for this, you just need to ask the right people to help you
find them (and have a look at section 7 of this book)!
6. Don’t do it alone
There are so many brilliant people and organisations around and eager to help think through ideas and
sessions, as well as to get yourself educated. Check your ideas by someone else, even someone you
might disagree with, to check you are educating responsibly. The educators who helped put this
choveret together are a great place to start (contact details at the end of the book).
7. Keep your creativity
Don’t forget that this is hadracha: being creative doesn’t mean over-simplifying, you can be creative
without reducing the quality of what you do – your brilliance and inventiveness should communicate
the content, not replace it. Remember a pe’ulah doesn’t become about Israel just because the
chanichim ate falafel!

Educating about Israel is a hugely important task. If done responsibly, good Israel education can
enable your chanichim to take part in and lead respectful dialogues, foster their personal Jewish
identities, deepen their commitment to universal human rights, create a sense of excitement about the
beautiful land full of history, symbols and meaning, and be educational and enjoyable too.
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Choveret Contributors:

These are some of the lovely people – most of whom are current or previous members of RSY-Netzer – who
have contributed to putting together this wonderful book. If you have any questions about Israel education or
these authors’ pages specifically, then do feel free to contact those with email addresses listed! They want to
help!
Deborah Blausten (debs@jeneration.org)
Deborah (Debs) is a North London native who grew up at Alyth (North-Western Reform Synagogue) and in
RSY-Netzer. Her passion lies in connecting people and creating community. Debs studied Medicine at UCL.
When not working with students, Debs works with b'nei mitzvah teens in a number of Reform communities
and is also active in Pro-Zion.
Danny Burkeman
Danny Burkeman is a Rabbi at The Community Synagogue in Port Washington, New York; previously he has
worked at The West London Synagogue, UJIA-Makor and RSY-Netzer. You can read more of his writings at
www.rabbidanny.com and you can download his weekly Torah podcast at www.jcastnetwork.org/2minute.
Libby Burkeman (libby.burkeman@reformjudaism.org.uk)
Libby is the Informal Education Director at the Movement for Reform Judaism and working at the MRJ with
youth and young adults is really like coming home as a bogeret of RSY-Netzer. She started her professional
career as a movement worker for RSY-Netzer and has managed to carve out a career path in informal education
working in the JCC, the Science Museum and Tzedek.
Joe Grabiner (joegrabiner@hotmail.com)
Joe has been involved in RSY-Netzer activities since he was 12. This year he spent the best 8 months of his life
in Israel with the movement on Shnat Netzer. Joe believes whole-heartedly in the power of our ideology and
lives for the moment when we can turn around and say: "Look! The world has changed for the better. We
changed it!" Currently you can find Joe slowly eating through his mother's humus supply at home or tending to
the new Netzer Farm. If you want to be involved (with either The Farm or humus eating) then contact Joe.
Meirav Kallush (meiravk2@yahoo.com)
Meirav was born in Israel raised both on Kibbutz Massuot Yitzhak and in Pittsburgh, has been 'addicted' to
Jewish Education from the end of her military service to this day! She has been the RSY-Netzer and MRJ
shlicha from 2005-2008, currently moving back from Japan to Israel to finish her last year of Rabbinic studies at
Hebrew Union College, Jerusalem.
Daniel Lichman (daniel_lichman@yahoo.co.uk)
Daniel was a movement worker in 2008 - 2009 and a madrich for more summers than he can remember. He has
just finished his first year of rabbinical school at Leo Baeck college.
Robin Moss (robin.moss@ujia.org)
Robin Moss works within the UJIA Informal Education Department on the Jewish Activities in Mainstream
Schools (JAMS) programme. He is an experienced informal educator, grew up in LJY-Netzer and was a
movement worker for two years before coming to UJIA. He is also a teacher at Finchley Progressive Synagogue
cheder and the head teacher of the religion school of South Bucks Jewish Community.
Adam Overlander-Kaye (aok@reformjudaism.org.uk)
Adam Overlander-Kaye is the Director of Fundraising at the Movement for Reform Judaism having previously
worked for UJIA, UJS, the Jewish Agency for Israel and Bnei Akiva. He has an MA in Jewish Studies from
Leeds University, is a Fellow of Brandeis University's Institute of Informal Jewish Education, and teaches at the
Florence Melton Adult Mini-School. His daughter Ayala is excited about going on day camp for the first time
this summer, his wife Jessica and his brother/sister-in-law are all ex-RSY Netzer movement workers and his
little boy Eitan likes to dress up as Spiderman.
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Gabriel Pogrund (gabriel.pogrund@gmail.com)
Gabriel's first contact with RSY Netzer was in 2009. One night, as a foul storm poured down on Llyn Gwynant
and his inadequate tent, Gabriel realised promoting RSY's ideology allowed him to be self-righteous and change
the world the same time. Ever since, he's been working night and day with his toolbox and some elbow grease
to bring about the prophetic vision of Tikkun Olam. Having just returned from Shnat, Gabriel is counting down
the days until camp and getting mighty excited about the Netzer Farm. The Talmud says "Every blade of grass
has its angel that bends over it and whispers "Grow, grow" - but Gabriel knows those plants in Finchley aren't
going to water themselves!
Haim Shalom (haim@menora.org.uk)
Haim Shalom is a boger of RSY Netzer and of Shnat Netzer (5757). He was born and grew up in Manchester,
but chose to move to Israel at age 24, as a result of asking himself the question: where does Jewish life make
most sense? He married Deborah Lewin, an AJ6er, and has two children ( אביבAviv) and ( עדןEden). He
worked for many years for Netzer Olami, the world-wide co-ordinating office for all the Netzer branches
around the world, and has also worked for the Machon L’Madrichei Hutz L’aretz of the Jewish Agency, FZY,
Young Judea, Bnei Akiva, Neil Lazarus’ Awesome seminars, Melitz, Elul, HUC-JIR and many other Jewish
educational establishments working out of Jerusalem. He is a Reform rabbi and serves Kehliat Menorah in
South Manchester, but intends to move back with his family to Jerusalem in the near future.
Alma Smith (almasmith01@gmail.com)
Alma started her RSY-Netzer journey back in 1997. She loved it so much she even spent a year doing
movement work (and she recommends it!). Now she is a student social worker based at Hackney Council and is
the Co-chair of Keshet UK, the forum promoting LGBT inclusion in all aspects of Jewish life. Alma is also
involved in other Jewish community activties such as Limmud and various London minyanim. She is happy to
chat to any madrichim who need a hand with their pe’ulot!
Jeremy Tabick (jeremy.tabick@gmail.com)
Jeremy Tabick works for Mechon Hadar in New York, where he has been studying Talmud and other Jewish
texts this year. In a previous life, he was an RSY-Netzer boger and rosh Atid 5771. His great loves are Judaism,
coffee and Science Fiction (in that order). You’ll see him in the UK on and off, for example at chalutz and
Limmud.
Rhea Wolfson (Rhea.Wolfson@rsy-netzer.org.uk)
Rhea joined RSY-Netzer with a wonderful Sheleg in 2003. She has been working for the Movement for the past
2 years and is terrified about having to get a ‘real job’. Rhea’s passions are social justice, food, food justice and
the Labour Party/the game TAKI.
Debbie Young-Somers (Debbie.Young-Somers@reformjudaism.org.uk)
Rabbi Debbie is the Community Educator at the Movement for Reform Judaism, a blogger, a tweeter, a wife, a
mum, an interfaith dialoguer and a tikkun olamer. Not necessarily in that order!

Glossary of terms
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Aliyah

Moving to Israel (literally ‘going up’). Could also specifically refer to periods in the late
19th - early 20th centuries when Jews en-masse moved to Palestine.

Annexation

When one country takes over land and claims it as its own, adding it to its current land.

Arab Israelis

Citizens of Israel that are Arab by descent. Many of these were given full citizenship in
1966.

Ashkenazi

Describing Jews from Germany and Eastern Europe and their culture.

Babylonian
Talmud

A compilation of older rabbinic sources and modern rabbinic discussions, compiled in
7th century Babylon and added to over the generations. Now the seminal text in Jewish
law and modern Judaism at large.

Bar Kochba

Leader of a disastrous Judean rebellion against the Romans in 2nd century.

Bedouin

Formally nomadic Arab people of Israel and the surrounding countries, now beginning
to settle permanently in towns, sometimes forcibly by the Israeli government.

British Mandate

The period when the British ruled the area now known as Israel and the Palestinian
Territories from 1923-1948.

Camp David
Accords

An agreement between the president of Egypt and prime minister of Israel at Camp
David in the US, mediated by Jimmy Carter, in 1978. This led to the Egypt-Israel peace
treaty and included A Framework for Peace in the Middle East dealing with the Palestinian
Territories.

Diaspora

A people living outside their homeland. Often used to describe Jews living outside of
Israel.

Druze

An Arab people living in Israel, who have traditionally served in the IDF, contrary to
most of the Arab population.

East Jerusalem

Annexed by Israel in 1980 but not internationally recognised, this region is contentious
to this day.

Babylonian
Exile

After the Babylonians destroyed the First Temple in 586 BCE, many leading Judeans
were taken into exile in Babylon. It lasted around 40 years.

Roman Exile

After the Romans destroyed the Second Temple in 70 CE, the Judeans lost sovereignty
over their homeland. Many say that we are still in the Roman Exile to this day.

Exodus

Account in the Torah about how the Israelites left slavery in Egypt.

Fatah

Ruling party of the West Bank.

Galut

Meaning ‘Exile’, a term often used to describe Jews living outside Israel.

Gaza Strip

Part of the Palestinian Territories that is ruled by Hamas.

Golan Heights

Area annexed by Israel in 1981 and still contested by Syria.

Hamas

Terrorist organisation that won the election in Gaza and violently ousted Fatah from
there in 2006.

Hasmoneans

Descended from Judah the Maccabee, this dynasty of Judean kings were aggressive in
expanding their borders and influence until conquered by the Romans.

Theodor Herzl

Considered by many to be the founder of modern Zionism (1860-1904).

Hezbollah

Terrorist organisation in Southern Lebanon. The 2006 Lebanon War was against this
group.

IDF

Israel Defence Forces, the Israeli army.

IMPJ

Israel Movement for Progressive Judaism – the equivalent of the MRJ in Israel.

Intifada

Both First and Second Intifadas – periods of increased terrorism by Palestinians against
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Israeli targets, and Israeli retaliation.
Kingdom of
Israel

There were 2 kingdoms in the land of Israel during most of biblical times. Israel was the
Northern kingdom.

Ze’ev Jabotinsky

One of the early Zionist thinkers and soldiers (1880-1940).

Kingdom of
Judah

There were 2 kingdoms in the land of Israel during most of biblical times. Judah was the
Southern kingdom.

Judges

Biblical rulers of ancient Israel before the time of the kings, around 1200 BCE.

Kibbutz

Special kind of Israeli farm that upheld socialist ideas – communal living.

Knesset

Israeli parliament, means “meeting” (as in “Beit Knesset”, “synagogue”).

Abraham Isaac
Kook

Founder of religious Zionism (1865-1935).

Martial Law

An area under martial law is one ruled by the army, suspending ordinary law (like the
police and court systems) in that area.

Moshav

Type of Israeli settlement, similar to a Kibbutz but not as socialist.

Oslo Accords

An attempt in 1993 between the Israeli prime minster and leader of the PLO to resolve
the Israeli-Palestinian conflict.

Palestinian
Authority

Interim governing body of the West Bank (and originally Gaza) set up in 1994 as a
consequence of the Oslo Accords.

Palestinian
Liberation
Organisation

An organisation created in 1964 with the purpose of creating an independent state of
Palestine. Responsible for terrorist attacks against Israeli targets. Recognised Israel’s right
to exist in the 1993 Oslo Accords and rejected violence and terrorism. Recognised as the
body that speaks for the Palestinian people.

Patriarchs

Abraham, Isaac and Jacob – the biblical ancestors of the Israelites.

Leon Pinsker

Early Zionist thinker, founder of the Lovers of Zion movement (1821-1891).

Sephardi

Describing Jews from Spain and North Africa and their culture.

Settlements

Often refers to the legally dubious towns set up by extreme Israelis, in some cases with
support from some Israeli governments. One of the main issues in the peace process.

Sho’ah

Holocaust in Hebrew, meaning ‘catastrophe’. Refers specifically to the tragedy of the
Jews during the Second World War.

West Bank

Part of the Palestinian Territories controlled by the PA.

Yehudah
HaLevi

Spanish Jewish poet and philosopher. He spent his later life trying to get to Israel (10861141).

Zion

Poetic name for Jerusalem or the Temple Mount.

Zionism

Means different things to different people, but fundamentally about support for the state
of Israel.

Political
Zionism

The desire to have Jewish self-government in the land of Israel.

Reform Zionism

RSY-Netzer’s position, one that encourages a critical love of Israel, whether one lives in
Israel or outside.

Religious
Zionism

An ideology founded by Rav Kook understanding the desire for Jewish self-government
as religious expression as well as political.

Zionist Congress Meetings in the late 19th century of Zionists with the view of founding a Jewish state.

